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For Zion’s sake will I not hold my Peace, and for Jerusalem’s aie I will not rest 
until the Righteousness thereof go forth as brightness and the Salvation thereof as a 


Lamp that Burneth. —Isaiah Ixii: 1. 





A CONSTITUTIONAL WEAKNESS. 


The American Catholic (Anglican) devotes 

a leader in its October issue to ridiculing THE 
. Lamp for having the month previous made the 
following statement: 

“With the writings of Macaulay, Green, Dixon 
and Gairdner before us, not to mention a long array 
of other notable historians and religious novelists, 
who have treated of the Reformation period in 
English history, it is plain as A, B, C, that the 
root reason why the Church of England lost her 
ancient hold upon the masses of the English nation 
was the repudiation by Henry VIII of Papal 
supremacy and the substitution therefore of the 
Royal supremacy. And unless that root cause of 
her constitutional weakness is removed by a return 
once more to proper relations with the Holy See 
the story of Anglican failure and incapacity to 
rule and lead religiously one of the greatest and 
most masterful races on the earth will continue 
to repeat itself from generation to generation.” 

Says The American Catholic: 

“Somewhere Henry George wrote, that to argue that 
the United States had a high protective tariff, and was 
a great nation; and that, therefore, her greatness was 
due to the tariff; was like arguing that because Ireland 
had no House of Lords, and no snakes, and England 
had both a House of Lords, and snakes, therefore the 
House of Lords was the cause of snakes, or the snakes 
the cause of the House of Lords—any way you like. 

“Our esteemed contemporary, The Lamp reasons 


To advance ; 
nothing more than ; 
of a fact, 
strikes us as rather frivolous.” 


very much in this fashion 
opinion, which is obviously 
and to claim for it the status 


A, B,C,’ 


opinion, 
plain as : 

After this bit of pleasantry our neighborly 
Editor shows his own vast superiority to the 
style of logic which Mr. George held in contempt 
that archaic form of 
designated by the homely phrase, 
“You're another."’ Condensed into one sentence 
he argues thus: The Church of England has 
failed to hold the masses, yes, but in this regard the 
Church of Rome is a greater failure 

But THe Lamp must be fair and give his own 


by having recourse to 
reasoning, 


words: 

“The religious condition of the masses in England 
is bad enough, but it is far better than the condition of 
the masses in France. In the North of France, in 
Brittany in particular, religion survives, but in the rest 
of the country the state of the masses is most deplor-- 
able, and in the South, atheism simply reigns. In 
England the people insist that the Bible shall be taught 
in the schools. In France every religious school has 
been closed, and the name of God must not be mention- 
ed in the public schools 

“In Italy the conditions are ‘ somewhs at different, 

but the fact that the great mass of the people of that 
country, while claiming to be Catholic, insist on main- 
taining the King of Italy on his throne in direct opposi- 
tion to the claims of the Pope, makes it appear, either 
that submission to the Papacy is not of the essence of 
Catholicism, or that the great mass of the people is 
alienated from the Pope. 

“It seems to us that if the 


‘masses’ are found to be 
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generally alienated from the Church, in countries where 
there has never been anything like a successful attempt 
to ‘repudiate Papal supremacy,’ and where, in fact, 
the Pope is now ‘supreme’ over whatever remains of 
the Church, it is illogical to single out England as the 
enfant terrible. lf, as The Lamp asserts, separation 
from the Holy See is to account for this child's ‘failure 
and incapacity to rule and lead religiously one of the 
greatest and most masterful races on the earth,’ what 
is to account for the similar failure and incapacity of 
those elder daughters, France and Italy?” 

However deplorable the state of religion may 
be in France or Italy at the present time, in the 
light of Papal achievement for the past eighteen 
centuries it would be demonstrably absurd. to 
say that it was due to an inherent inability on 
the part of the Papacy to rule religiously an 
entire nation and command the fealty of a vast 
Christian population. 

Not only have we the magnificent record which 
the Papacy made for itself prior to the Reforma- 
tion, when for so many centuries she dominated 
in the name of Christ not only the entire English 
people, but likewise all the rest of Western 
Europe, but even at the present time we have 
but to step from France into Belgium and we 
see one of the most progressive and _ thrifty 
countries in Europe and, withal the most dense- 
ly populated, solidly Catholic and intensely 


Papal; and passing from there into Germany, 


the ancient stronghold of Lutheranism, we find 
Catholicism under the Papal leadership united, 
aggressive, and by its splendidly organized Cen- 
tre party holding the balance of power in the 
Reichstag and sefving as a bulwarko fthe Empire 
against the tide of anti-Christian Socialism. 

If in Italy we find the unhappy alliance of 
the Catholic masses with an anti-clerical gov- 
ernment in temporals unhappily weakening 
their allegiance to the throne of the Fisherman 
in spirituals, yet again we have but to pass 
through the Catholic portion of Switzerland into 
Austria to encounter millions of the peasantry 
and working classes, who are not merely attached 
in name to the Holy See but who practice their 
religion with sincere devotion and lively faith. 


NOT HOPELESS. 
Directing our thought once more towards 
France the case of the Catholic Church is any- 





thing but hopeless. It is easy to recall the 
experience of the same age-long Church during 
the outbreak of Satanic hate at the time of the 
French Revolution, or the drastic treatment of 
both Pope and Church by Napoleon until the 
Concordat. Those were far worse days for the 
Church of France than now but under the lead- 
ership of Rome she emerged from the struggle 
each time, triumphant. 

It is true that just at present “in France 
every religious school is closed, and the name of 
God must not be mentioned in the public 
schools,”’ but then it was only a few years ago 
when a crucifix hung in every court of justice 
and convent and monastic schools covered the 
land, when piety so flourished among the people 
that France outstripped all other countries in 
paying Peter’s pence and in giving both money 
and missionaries for the propagation of the 
faith in the foreign field. History has a way 
of repeating itself and if Bismarck and the 
Kulterkampf failed to keep the Religious out 
of Germany, a Protestant country; it is hardly 
likely that an unstable anti-Christian govern- 
ment will be able to keep them very long out of 
France, a country almost entirely Catholic as 
far as it is Christian at all. 

CONSTITUTIONAL. 

But what of the Church of England since the 
Reformation? Has she demonstrated any time 
during the past three hundred years that she is 
inherently capable of commanding the alle- 
giance of the English masses? The American 
Catholic does not deny that she is a popular 
failure at the present time, but is this only 
accidental and transitory and has she that con- 
stitutional power of ascendancy within her, 
which might reasonably inspire those who love 
her with confidence that in a short time she will 
be in fact, what by law established she has been 
for centuries, the Church of all England? 

Take up any of her accredited histories and 
read the dreary record of one failure after anoth- 
er, with only a fitful success here and there, 
from the sixteenth to the twentieth century, 
and so far from learning that the present failure 
to be the Church of the common people is ex- 
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ceptional, the student of her annals will find | 
that the past seventy years, since the beginning | 
of the Oxford Movement, is generally conceded | 
to be the most flourtshing period of her post- | 
Reformation history, and if, according to a | 


recent statement made by the Rev. Percy 


Dearmer, who ought to know, only three per | 


cent of the Englishmen are actual communi- 
cants of the Anglican Church now, what must 
have been her record during the seventeenth 
and eighteenth centuries? it is ‘said that on 
Easter Day in 1800 less than a dozen people re- 
ceived Holy Communion in St. Paul's Cathedral, 
London. 
THE DIFFERENCE AND THE CAUSE. 

Rome has had her set-backs and reverses in 
every age, but then she carries about within a 
supernatural spirit of recuperation and recovery 
and a deathless power of conquest and her mil- 
lions of children believe it is because our Lord 
said to the Prince of the Apostles ‘“Thou are 
Peter, and on this rock | will build My Church 
and the gates of hell shall not prevail against 


it.” She is sometimes, in some places, a tem- 


porary failure, but never in all places at all 
times, as the Anglican Establishment has proven 
itself to be, to a greater or less degree, ever since 
the Royal supremacy was substituted for the 
Papal supremacy. We think therefore that 
there is some logic, as well as a good deal of 
sound Catholic theology, in the Lamp’s conten- 
tion that the inherent weakness of Anglicanism 
as an ecclesiastical polity is its repudiation of 
the Papacy and its greater readiness to rely on 
Caesar than on Peter. 
OPTIMISTIC. 

The American Catholic credits Tue Lamp 
with ‘‘a rather exuberant enthusiasm” and calls 
us “‘optimistic.”’ We know that these are two 
qualities ranked among the * 
by the intellectual lights of Anglicanism, and we 
have no desire to plead guilty beyond what can 
truthfully be charged against us, and so we are 
constrained to say, that while we entertain a 
strong hope for the return to Catholic Unity of 
a large portion 6f the Anglican Communion and 
confess to an enthusiastic confidence that the 


‘unpardonable sins”’ 


Papacy will yet regain much, if not all, of her 
ancient ascendency over the English people, as far 
as the Established Church is concerned we possess 
about as much optimism as our Lord entertained 
for the Jews on that Palm Sunday, when He 
wept over Jerusalem, saying: “If thou hadst 
known, at least in this thy day, the things that 
belong unto thy peace, but now they are hid from 
thine eyes.” 


MULTUM IN PARVO 


The London Catholtc Times has given an ex- 
tensive review of Mr. Joseph McCabe's book, 
Decay of the Church of Rome. Mr. McCabe 
is a full grown product of Modernism. ‘Little 
more than ten years ago, as one of a group of 
priests, I was listening with incipient scepticism,” 
etc. (p. 132). Now he has become the apostle 
of Atheism. The animus of Mr. McCabe is 
very pronounced and when he undertakes to 
prove that the “Roman Church” is dying, it is 
quite apparent that ‘the wish is father to the 
thought.” 


Says The Catholic Times 
“The plain fact is that the last hundred years have 
witnessed a spread of Catholicity and at the same time 
an intensification of Catholic life hardly paralleled in 
the whole history of the Church, In the first years of 
the nineteenth century a writer like Mr. McCabe might 
have made out a very plausible case for his thesis. 
The religious orders were dispersed, the Pope was a 
prisoner in an Alpine fortress, hundreds of seminaries 
were closed, the missions were paralyzed and mostly 
, and 
the memoirs of the time show that millions of the laity 





abandoned, it was difficult to recruit the clerg 


had ceased even to go to the churche Since then 
there has been the world-wide extension of the missions, 
the restoration of the religious orders, the organization 
of Catholic education, the close linking of all the Cath- 
olic world in living union with the Holy See. The 
Catholic Church is now the most powerful rehy:ous 
organization in the United States. It was then rep- 
resented by a little flock of 250,000 soul In Aus- 
tralia the Catholics were a few deported Irish rebels, 
with a convict priest as their pastor. There 1s now a 
Catholic hierarchy and a flourishing church in the 
island continent. In Africa and Asia the missions 
were abandoned. They now count their flocks by 
millions, in Europe there has been everywhere remark 
able progress. It is safe to say that even in France 








ee 


Ss 


ence a 


freer Ge Re 





ee Le el a 





254 


% VT OMNES UNUM SINT 





for every practical Catholic of the days of the Consulate 
there are hundreds today.” 


It is always striking how even her enemies 
are compelled to pay tribute to Rome. Note the 
following extract from Mr. McCabe’s book: 

“To many the Church of Rome seems to silence all 
question by its display of vitality. Growing outward 
from the most fascinating city in the world sending 
its roots deep into the life of the past two thousand 
years, spreading its branches to the outer limit of the 
five continents, it gives one an instinctive feeling of 
strength and[endurance. It has survived the fiercest 
storms that have swept over Europe for many ages. 
Ancient Rome, at least in the days of Diocletian, em- 
ployed its vast energy to tear it from its soil, yet ina 
century's time it looked down on the ruins of the 
Western Empire. It stood proudly out from the bar- 
baric waves that rolled down from the north, and 
gathered from them greater force than ever. It flour- 
ished through the lethal degradation of the next five 
centuries, and drew fresh energy from the menacing 
revival of intellectual life. It reeled for a moment at 
the mighty upheaval of the Reformation, and then 
produced a power that almost restored its proportions. 
It came almost unscathed, apparently, out of the first 
revolutionary fires of a century ago. Is it possible 
that it will succumb to the new and subtler forces that 
seek to loosen its great frame in our time?” 


Of course Mr. McCabe thinks that twentieth 
century paganism will finish the Church of Rome 
completely, but so thought the atheists of the 
last century and the century before it; so 


thought Martin Luther, Calvin, Knox, Zwing- | 


lius and their Protestant confreres in the six- 
teenth century; so thought the Albigensians in 
the thirteenth century; so thought the Arians 
in the fourth century; so thought the persecut- 
ing Caesars in the second and third centuries; 
but all of them in turn were compelled to wit- 
ness some new triumph of the Galilean, some new 
demonstration of the unfailing promise which 
Christ made to Peter: ‘On this rock I will build 
My Church and the gates of hell shall not prevail 
against it.” Poor Loisy, poor Tyrrell, poor 
McCabe! Happy and blessed Pope, who by the 
authority of St. Peter has plucked up the proud 
tree of Modernism and cast it out of the vine- 
yard of the Catholic Church. 


The Rt. Rev. James McGoldrick, Roman 
Catholic Bishop of Duluth has, outdone General 





| 





Booth and the Salvation Army in the way of 
land colonization for the thrifty poor of the 
great American cities. He has secured the 
control of 170,000 acres of the richest land in 
Minnesota, land which the bishop asserts ‘“‘is 
worth at the lowest figure $125 an acre,” and 
this he offers in allotments of twenty-five acres 
to settlers on the following easy terms: 

“The initial payment required from the colonists 
will be $3 an acre. The balance of the purchase-price, 
which will be about $10 or $15 more per acre, can be 
paid at the convenience of the purchaser. 

“The inducements which the bishop has to offer are 
unprecedented. In the first place each new settler 


will be given absolutely free $500 worth of lumber 
with which to build his home. 

“Then, as it is desired to encourage dairying, partic- 
ularly, a rebate of $1 an acre will be given all of the 
colonists who at the end of two years have six or more 
cows. 

“Much of the labor of clearing the land from stone 
and stumps will be saved the colonists, for the company, 
under the direction of the bishop, will clear ten acres 
without charge.” 


Though Catholic settlers are preferred, the 
offer is open to all ‘‘and no person of desirable 
character will be refused an opportunity to 
share in the advantages the colonies will offer.” 


The Franciscan Fathers of Golden Gate Ave., , 


San Francisco, are making preparations to give 
the Passion Play this autumn. The Catholic 
Beacon says that “the San Francisco Passion 
Play will be in all things as complete as the Ober- 
ammergau drama, and gives promise of compar- 
ing most favorably with that famous produc- 
tion.” 


The Boston Pilot gives in a recent editorial a 
series of advertisements gleaned from the col- 
umns of the English Church Times as an illus- 
tration of how Catholic practices have spread 
in the Anglican Church since the Oxford Revival 
of Newman and Pusey’s day. Here is the list 
as reported by The Pilot: 

“Some weeks ago a Protestant parson of Stornoway 


begs the readers of that paper for “‘a sanctuary 
lamp to burn before the blessed sacrament,” or for a 


. set of the staitog of the cross. Another advertise- 


ment is worded: Priest wanted in Northern Town. 
Six Points. Daily Mass. These six points refer to 
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well-known Catholic practices, such as unleavened 
bread, mixing water in the chalice, lights, etc. Anoth- 
er advertisement reads: Community of St. Katharines, 
Normand House, Normand Road, London. Retreat 
will be given by Father Black. Apply Rev. Mother. 
Still another speaks for a Seventh year's mind of Father 
Dolling, and of Vespers for the Dead. A Requiem will 
be sung at St. Cuthbert’s, Earl’s Court. As the Glas- 
gow Observer declares: All this as Protestant advertis- 
ing and Protestant church news is surely significant of 
something more. What is it? Will those people 
stop at their Mass and go no further? We hope not. 
There shall be one fold and one shepherd.” 





Witnesses among its own “shining lights” 
to the Failure of Protestantism continue to 
multiply. Rev. Russell H. Conwell, a Baptist 
preacher of distinction, has recently contributed 
the following bit of testimony: 

‘In one of our cities they say there is a new Y. M. C, 
A. stone building three stories high, standing on the 
corner of a block whereon stands a church with the doors 
nailed fast . . . There are three churches in 
one of our greatest cities closed all the week, excepting 
four hours, which cost over a quarter of a million. 
Within sight of each of them are four flourishing even- 
ing schools for poor children which work for seven hun- 
dred pupils each daily, on an income amounting to 
one-quarter of the salary of one of the ministers. The 
chief occupation of one of the church janitors is to keep 
the happy children off the steps on week days and out’ 
of the vestibule on the Sabbath.” 


Not even Assisi is to remain longer immune 
from anti-clerical invasion. The disciples of 
Giordano Bruno have established a Masonic 
lodge in the City of St. Francis and the sacred 
Franciscan legends and traditions are to become 
the subject of their scurrillous attacks. The 
citizens, it is reported, are determined to take 
legal steps to rid themselves of the pest. 


The Initial number of the Re-Union Maga- 
zine, published in London, and_ previously 
mentioned in our columns, has reached our table. 
From the typographical standpoint, it is very 
creditable indeed. From the theological stand- 
point it is characteristically Anglican and true 
to its motto ‘Comprehension not Compromise.” 
Like the Anglican Communion itself it is “‘glo- 
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riously comprehensive In his ‘‘Foreword" 
the editor says 


“We shall weleome the co-operation of all those— 
no mnatter to what Church or denomination they belong 
who are interested in, who desire, or who are working 
for re-union. No one who has anything of value to 
say on the subject will find our pages closed against 
him . . . ‘Study your differences.’ We wish the 
Re-Union Magazine to assist in that. We have no 
desire to formulate new plans, put forth programmes, 
or to try to force on practical action for which no one 
is ready. The Re-Union Magazine exists to propagate 
ideas and to mould public opinion. While we desire 
to pain no one, it will not be possible in an enterprise 
of this kind to avoid wounding all susceptibilities 
Every number will contain articles which are bound to 
provoke disagreements. The writers alone will be 
responsible for the articles that appear above their 
names, and we disclaim all responsibility for their 
opinions. This applies to articles written by Anglicans 
as well as to the contributions of those of other com- 


munions 


A magazine of this sort ought to be very 
popular. Within its columns the exponent of 
every kind of “‘re-union,’’ visible and invisible, 
will have a chance to publish his ‘psalm and 
doctrine.” 
Pantheon, 


It will be in one word a re-union 


Dr. John A. Ryan, of St. Paul, Minn , has been doing 
pioneer work along the line of Social Reform, and his 
writings on this subject have attracted wide attention 
both here and abroad. Two papers in particular, ap- 
pearing in The Catholic World for July and August, 
entitled: A Programme of Soctal Reform by Legislation, 
were popular discussions of a vital question, and the 
Catholic World Press, of New York, announces their 
reprint in pamphlet form at 5 cts. a copy; $1.00 per 
hundred. 





The same Press offers at the same price a reprint 
from the Catholic World of two articles by the Rev- 


| erend Louis J. O'Hern, C.S.P., entitled “Bishop Graf- 


ton and Pro-Romanism" and “Is Bishop Grafton 
Fair?" 





Notice of the Laymen's Retreat Movement under the 
conduct of Father Shealy, S. I, in New York City 
will be found on page 262. Any laymen desiring to 
attend one of these ‘‘week-end” retreats should write 
for particulars to Father Shealy at Kohlman Hall, 
SOL W. 18lst St., New York, 
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ENGLISH NOTES. 
FROM OUR CORRESPONDENT. 


Some time ago there was a report that G. K. 
Chesterton had become a Roman Catholic, but 
later on he took part in the Church Pageants, 
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avowed members of the Church of England are 


| either so few in number or are so indifferent on 


and he has also spoken on the platform of some | 


organization which is avowedly Anglican (I 
think it is a kind of “Christian Socialist” affair, 
but am not certain). Last week's Record had 


the great question of religious education, that 
the only organized opposition by workingmen 
to the secular solution can come from the Roman 
Catholics. Of course, I do not mean to imply 
that the Church of England has quite lost the 
working classes, she has kept a large number—- 
at least of nominal adherents—but, comparative- 


| ly speaking, few are enthusiastic. 


a paragraph re Mr. Chesterton’s religion. It | 


quoted some words of his in the Church Soctalist 
Dell's attacks the Roman 
Catholic authorities are termed by Chesterton 
“old clap-trap.”” As for 


Quarterly. upon 


Protestant 


Catholic | 


Authority, Chesterton writes, “About the seat | 


of this Catholic authority; and I do not disguise 
from any one that I am still in some doubt; and 


agree much more with the high Anglicans than | 


with the Roman Modernists. Nevertheless, I 


| chief strength. 


never felt so near Mr. Dell’s Communion as after 


I read his attack upon it. 


And since, despite | 


Mr. Dell's perverse ways, one cannot doubt his | 


fidelity to his Church, it will certainly be a great 
pleasure to him to think that he has, even uncon- 
sciously, brought any lamb so near his fold.’ I 


| 


think we may take the references to Mr. D's | 


“fidelity” and his “great pleasure,” as ironical. 


THE CHURCH AND THE TOILERS. 


The recent Trade Union Congress voted in | 


favour of the Secular Education Resolution by a 


big majority—a_ foregone conclusion. The 
Morning Post said: 
“Mr. Ivor Gwynne (Swansea) proposed and Mr. 


Allan Gee (Huddersfield) seconded a motion urging the 
Parliamentary Committee to continue their efforts to 
secure Parliamentary and municipal recognition of the 
Trade Union education policy, which demands a nation- 
al system of education under full popular control, free 
and secular, from the primary school to the university. 

Mr. James Sexton (Liverpool) objected as a Roman 
Catholic to this question being put forward for the pur- 
pose of dividing the Congress. Mr. Toothill (Bolton) 
as a Nonconformist of forty years’ standing, also op- 
posed the resolution. 

The resolution was carried by a large majority.” 

There is no doubt that the Unions contain the 
vast majority of the British workingmen, and 
I fear that there is hardly less doubt that the 


| 


Of a much more cheering nature is the report 
of the meeting of the Volks Verein, an organiza- 
tion of workingmen, in connection with the Ger- 
man Catholic Congress held some weeks ago. 
It is from this association of Catholic workers 
that the Centre Party of Germany derives its 
The annual report made at the 
meeting showed that at the end of 1908 the 
ordinary members numbered 610,428 and the 
life-members 135. At the end of June this 
year the ordinary and life-members together 
numbered 625,029. 

“There had been an increase,”’ said the report, 
“of fourteen thousand members in the year, 
and the activity of the branches left nothing to 
be desired.” 

SOCIALISM IN AUSTRALIA. 

While speaking of labor THe Lamp readers 
will pardon me, perhaps, if 1 quote from the 
Daily Mail part of an interesting review of a 
new book by St. Ledger, entitled ‘Australian 
Socialsim. 

“It is a defence of individualism, yet it is based upon 
evidence, much of which is here made accessible to the 
British public for the first time. concerning the evil re- 
sults of Socialism in Australia ‘ 

Practical experiments were made with Socialism, and 
it is in the history of these that much of the interest of 
this book lies. Village settlements were created inQueens- 
land on Communistic lines. What was the result? 

Every settlement had no sooner put the Communistic 
hoe and the Communistic seed into the earth than there 
sprang up discord, dissension, mutiny, and revolt in the 
ranks. The village rulers were mere ignorant mob orators 
or tyrants, it was alleged. Then the soil was bad, the seed 


’ 


was bad, the season was bad; the railways: were too far 
away, and the Government, which was taking nothing and 
| finding everything in the beginning, was a sweating com- 
bination of capitalistic enemies. 

“The experiment was a complete fiasco, which cost 
the Colony £ 100,000. 
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“The author's final conclusion is instructive. He 
holds that Socialist legislation has in no degree bettered 
the real position of labour. The Australian Socialist 
earns higher wages than the Englishman of his trade, 
but owing to his restrictions on capital prices are higher 
He gets more money, but it buys no more. And So- 
cialism has been accompanied by a moral decline. /t is 
materialistic and anti-religious. A melancholy article 
ts quoted from an Australian Socialist periodical the con 
clusion of which is, ‘Where Labour men and women of 
every faith and want of faith assemble together, the order 
of the day should be: No gods or dogs admitted.’ 

It isa sad fact but a true, the Labor Party 
all the world over, is in grave danger of becoming 
an anti-religious party 

Needless to say, the Catholic Church is in- 
destructible and, even at the worst, will still be 
the Church of all classes, but will any one of 
those Communions which refuse to return to the 
See of Peter prove a lasting barrier against the 
advancing flood of irreligion ? I am sure it will not. 

ROMAN CATHOLIC. 

I note from reading the letter published in the 
October Lamp, which the Living Church refused 
to print, that the Editor of the latter has criti- 
“Roman 
Catholic” as descriptive of the pre-Reformation 
Ecclesia Anglicana. 

I do not think that the exact phrase “Roman 
Catholic” is pre-Reformation in England.  -\s 
far as I know, it is not found in Italian docu- 


ments either during the same period of time, 


cised adversely my use of the term 


but Mr. Morehouse would hardly contend that 
there were no Roman Catholics in Italy before 
the days of Queen Elizabeth. To say, as the 
Editor of the Living Church does, that “neither 
Alfred the Great, nor Thomas a Becket, nor 
Thomas More, nor Queen Mary, nor Cardinal 
Pole was a Roman Catholic” is a mere logom- 
achy. i 

During the English Church Congress last 
year Bishop Browne made the assertion: “‘Ig- 
norant people are found to say that we were 
Roman Catholics down to the time of the Ref- 
ormation. The assertion is ridiculous.” The 
following quotation from the Tablet in refutation 
of the Bishop of Bristol is applicable to the re- 
marks of the Living Church 

“No one can deny that Dr. Browne is an Anglican 
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seeing that he has been, and no doubt has often ; 
fessed to be, a loyal son of the Anghean Church, but 
again, in precisely the same way, English Catholic 

before the Reformation, in the long succession of their 
kings, and primates bishops, and clergy and people 
declared themselves to be ‘the faithful and devoted sons 
of the Holy Roman Church.’ If to be a loyal son of 


the Anglican Church makes an Anghean, surely a Cath- 
olic who ts a devoted son of the Roman Church must be 
a Roman Catholic The English Church before the 
Reformation (in A. DD. 1246) declared itself to be ‘a 
special member of the Holy Church of Rome’ and it 
would be the veriest quibbling to say that a Catholie 
who is a member of the Church of Rome ts not a Roman 
Cathohe” (p. 645, Oct. 24 1908). 

The next desperately hard thing to reconcile 
with the Catholic Branch theory of the Anglican 
Church is the intercommunion on entirely « qual 
terms with Swedish Lutherans, now impending, 
as a result of the visit of the Anglican Commis- 
sion, appointed by the Lambeth Conference, and 
their altogether favorable report. We remember 
that Dr. Pusey and others, who made a careful 
examination, quite repudiated the Swedish claim 


of apostolic succession Londinium 


STAINS. 
The three ghosts on the lonesome read 
Spake each to one another 


‘Whence came that stain about vour mout! 
No lifted hand may cover 

“From eating of forlidden fruit, 
Brother, my brother 


The three ghosts on the sunless road 
Spake ¢ ich to one another, 

‘Whence came that red burn on your foot 
No dust nor ash may cover? 

“TL stamped a neighbor's hearth-flame out 
Brother, my brother." 


The three ghosts on the windless road 

' Spake each to one another 

“Whence came that blood upon your hand 

§ No other hand may cover?” 

“From breaking of a woman's heart 
Brother my brother.” 


“Vet on the earth clean men we walked, 
Glutton and Thief and Lover 
White flesh and fair, 1t hid our stains 
That no man might discover.” 
Naked the soul goes up to God, 
Brother, my brother 
Theodosta Garrison im Exchange, 
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THE SALEM LETTER 


Part NINE. 

Epitror’s Nott The following news ttem ap- 
peared in The Living Church" of November 21st, 
1908: “Roman clergy of the Passionist Order lately 
conducted a ‘mission to Non-Catholics’ in Salem, 
Mass., in the course of which the usual polemical 
attacks upon the Anglican position were made. 
One of our own clergy, the Rev. W. M. Partridge, 
obtained from a local paper the publication of a 
‘Reply’ in which, briefly, the dogma of Infallibility 
was attacked.” 

In the interest of Reunion we have undertaken 
to answer Mr. Partridge's letter with a view to 


| have occupied the Papal Chair? 


showing that there is nothing in the dogma of Papal | 


Infallibility, which, when rightly understood, need 
keep any orthodox believer outside the fold of Peter. 


QUESTION No. 11. 
Mr. Partridge 
“Why did Pope Pius IX on Dec. 8, (1854, declare that 
St. Mary the Virgin was tmmaculately conceived of her 
mother, St. Anne, when the following Popes of Rome: 
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less in fact must be the statement that “fourteen 
Popes denied this doctrine as heresy ~ 2's 
notorious what capital has been made by Prot- 
estant controversialists out of the alleged re- 
jection of the dogma by St. Bernard and St. 
Thomas Aquinas, but if there had really been 
had condemned the 
teaching as heresy, would not the enemies of 


“fourteen Popes” who 
Rome have shouted it from the house tops? 
How ts it that we hear on all occasions when the 
Immaculate Conception is under discussion, the 
names of the two doctors just mentioned, but 
not a word about these fourteen Popes among 
Pontiffs that 
Question No 
11 was submitted to a Professor of Oscott College, 


whom are some of the greatest 


who is recognized as one of the most learned 
Catholic theologians in England, and his reply 


| was: ‘The statement regarding the fourteen Popes 


Innocent I, Zostmus, Boniface 1, Leo 1, Gelastus 1, | 


Gregory the Great, Boniface 111, John 1V, Innocent II, 
and 111, Honortus 111, Innocent V, Clement V1, Eugen- 
tus 1\', dented this doctrine as heresy.” 


Dr. Littledale: 


“Pius IX, on December Sth, 1854, decreed the Im- 
maculate Conception of the blessed Virgin Mary; a 
tenet which, even if true in itself,* belongs to the domain 
of entirely unpractical speculation, was denied as her- 
esy by orthodox Catholics, including fourteen Popes 
for a thousand years and is contrary to the well-nigh 


‘unanimous consent of the Fathers.’"' (In afoot note 


are given the names of the fourteen Popes and we | —" “.°. z en 3 
| St. Cyril of Alexander, St. Leo the Great, or St. Gregory 
| the Great.” 


hardly need to add that they are exactly the same as 
those enumerated by Mr. Partridge.) 

Once again the writer of the Salem Letter has 
blundered sadly by putting such childlike confi- 
dence in the credibility of Dr. Littledale’s as- 
sertions 


is absolutely untrue, moreover, I defy any one to 


bring up a single instance where any Pope denied 
the Immaculate Conception as heresy.’ 

“Until Mr. Partridge brings forward some more 
substantial proofs than the bare echo of Dr. 
Littledale’s ipse dixit we think we are justified in 
assigning the formidable array of ‘‘fourteen 
Popes” to the realm of Littledalian mythology. 

QUESTION No. 12. 

“Why does the Roman Church teach this opinion as a 
matter of the Faith today when it was distinctly written 
against by such great doc tors of the Church as St. Augus- 
tine, St. Bernard and St. Thomas Aquinas. If it has 
always been implicitly believed, though only explicitly 
stated in this generation, why do we not find something 
about this doctrine in such great writers as St. Cyril of 
Jerusalem, St. Hilary of Poitiers, St. Basil the Great, 
St. Ambrose, St. Chrysostom, St. Jerome St Augustine 


We have only the latest edition of Plain 
Reasons and a careful search through its pages 


| fails to bring to light the subject-matter of the 


Anyone familiar with the controver- | 


sial history of the Dogma of the Immaculate | 


Conception would recognize at once how ground- 

*This clause is significant, as implying that Dr 
Littledale himself believed the dogma _ It is to be 
remenibered that he was a ‘Very High Churchman” 
and many Anglicans held the doctrine we are discussing 


| out of Littledale? 


foregoing question. Have we at last encounter- 
ed something which Mr. Partridge did not get 
It would seem not for on 


page 135 of Father Ryder’s ‘Reply’ we read: 
“Dr. Littledale says that it (the Immaculate 
Conception) is implicitly contradicted by St. Au- 
gustine, explicitly denied by St. Bernard and St. 
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Thomas Aquinas, and ‘openly disputed as false ty 
orthodox Roman Catholics for many centuries.’ 
The explanation evidently is that Mr. Partridge, 
as we have already noted (See July Lamp, p. 155) 
has an earlier edition of Plain Reasons contain- 
ing the substance of Question No. 12. Why did 
Dr. Littledale leave all this out in his later re- 
vision of his work? Was it because Father 
Ryder and other Catholic writers too clearly 
exposed the untruthfulness of his assertions? 
Take for example, the case of St. Augustine. So 
far from ‘“‘distinctly writing against” the Immac- 
ulate Conception he is the ancient author most 
frequently quoted in support of the doctrine. 
In fact one of the lessons for the office of Matins 
in the Roman breviary on the Feast of the Im- 
maculate Conception is taken from the writings 
of St. Augustine. 

After showing that the passage from this 
doctor quoted by Dr. Littledale in support of his 
claim, really contains nothing more than the 
Catholic Church has explicitly affirmed, Mr. 
Ryder quotes St. Augustine in direct refutation 
of Plain Reasons as follows: 

“Except, therefore, the Holy Virgin Mary, about 
whom, on account of the honour of the Lord, I will not 
allow the question to be entertained, when sins are 
under discussion; for how do we know what increase 
of grace was bestowed on her, to enable her to overcome 
sin in every way, who merited to conceive and bring 
forth Him, Who, as is plain, had no sin?—with the ex- 
ception, therefore, of this Virgin, if we could gather all 
those male and female saints while they were living 
here below and ask them whether they were without 
sin, what answer do you think they would give?” 

In explanation of this passage Father Ryder 
says 

Here it must be remembered that the Saint is meet- 
ing Pelagius’ argument against original sin, grounded 
on the sinlessness of the Saints, of whom he gives a list, 
What St. Augustine says is that they would all plead 
guilty to that sinfulness which is a manifestation of 
original sin, except the Blessed Virgin, in connection 
with whom no sin whatever is to be so much as men- 
(Catholic Controversy. A Reply &c., p. 136.) 

When the Fathers of Trent came to treat of 
Original Sin, they added to the decree a Note 
very similar to the above exception made by St 
Augustine. ‘‘It isnot the intention of this Holy 
Synod,” they said, “to comprehend in this de- 


tioned.” 


cree the Blessed and Immaculate Virgin Marv. 
Mother of God.’ 

That St. Bernard and St. Thomas should have 
taken the negative side in the great controversy, 
which was waged over the question of the Vir- 
immunity from sin in the 
twelfth and thirteenth centuries does not in the 
Neither the 
Infallibility of the Church, of General Councils 


gin’s complete 
least discredit Papal Infallibility 
nor of the Pope implies the Infallibility of every 


Even in the 
case of the Pope there is no de fide guarantee of 


Catholic Saint, however eminent 


| his Infallibility save within the carefully defined 


| limitations of an ev Cathedra pronouncement. 


If we take the theological opinion of St. Bernard 
at the valuation which he himself put upon it we 
shall have no ditticulty in squaring it with the 
Dogma of Papal Infallibility for at the end of his 


| celebrated letter to the Canons of Lyons he says: 
| ‘But what I have said (about the Conception B. 


V.M.) I have certainly said without prejudice to 


| what may be more soundly thought by one more 


wise. I reserve all this, and everything else of 
the kind, for the examination especially of the 
Roman Church, and if I think in anything dif- 
ferently, I am prepared to be amended by its 
judgment.” 

And St. Thomas showed the same anxiety to 
submit his own speculations on the subject to 
the final revision of the Holy See. As a matter 
of fact the crude doctrine was at that time pass- 
ing through the mills of exact theological def- 
inition and both of those great doctors contnb- 
uted their share to its final elucidation. It 
was similar to the process through which almost 
every other dogma of the Catholic Church has 
been providentially called to pass before its 
final definition and fixture in the creed of the 
ages. The difficulties to the acceptance of the 
dogma advanced by both Bernard and Aquinas 


| were finally solved by St. Bonaventura and Duns 


Scotus and from that time on all opposition in 
the Roman Catholic Church to the doctrine 
rapidly disappeared 

That Mr. Partridge does not really understand 
what is meant by the Immaculate Conception of 
the Blessed Virgin is obvious from his phraseol- 
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ogy, when he asks: “Why did Pope Pius LX on 
December 8, 1854, that St. Mary the 
Virgin, was immaculately conceived of her moth- 
er, St. Anne?” It is absolutely certain that 
Pope Pius never declared anything so nonsen- 
sical. the Holy Ghost has a 
meaning in the Creed, and to say of any one that 





declare 


“Conceived by 
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| article of the Catholic Faith: @ No decision of his can 


bind under pain of heresy unless it received and be pre- 
scribed by the teaching body; that is, by the bishops of the 


| Church.’ ’ 


| Littledale. 


he or she was conceived by his or her mother | 


would be grammatically correct. To say “‘con- 
ceived of her mother” is bad English 

But even had Mr. Partridge used the preposi- 
tion by and not of, he would still have misrepre- 
sented the Catholic doctrine. The definition of 
Pope Pius runs as follows: 
doctrine which holds that the Blessed Virgin 
Mary in the first instant of her conception, was, 
' of Almighty 
God, preserved free from all stain of original sin, 
God &c."’ Here 
reference to St. Anne whatever. Had Pope Pius 
declared that St. Mary was immaculately 
ceived by her mother St. Anne, he 
implied that there had been in the act of the 


by a singular grace and privilege 


has been revealed by is no 
con- 
would have 


Virgin's generation an absence of what is theo- 
logically termed concupiscentia carnalis, and this 
is just what Protestants erroneously imagine the 
Immaculate On the 
trary the Catholic Church holds that in generat- 
ing the Blessed Mother of God her 
in the 
this dogma it is necessary to know that Catholic 


Conception means con- 
I 
parents were 


same case as all others. To understand 


theology recognizes two kinds of conception, 
the first of which it calls active and refers to the 
parents and the second it calls passive and refers 
to the part God plays in supplementing the 
merely physical act by the infusion of the soul. 
The Conception contemplated by the Decree of 
Pope Pius IX is the latter and not the farmer. 
The the Virgin by St. Anne is 
quite outside the definition of IS54. 


Conception of 


QUESTION NO. 13. 

“Why was Keenan's Catechism given up by the Roman 
Church in England Scotland, Ireland and America, 
where it was used largely some years ago Could tt have 
been because one of the questions was as follows: ‘Q. 
Must not Catholics believe the Pope in himself to be in- 
Uible. A This is a Protestant invention: 


At last, it appears we have found something 
which Mr. Partridge did not derive from Dr. 
This extract from Keenan's Cate- 
gained wide currency in the cheap 
literature of our day and can be 


chism has 
anti-papal 
Sal- 
mon’s Infallibility of the Church, which is one of 
the standard Protestant text-books versus Rome. 


traced to its original source on page 26 of 


| It is to be borne in mind that this question and 


“We define that the | 


answer antedated the meeting of the Vatican 
Council and certainly at that time the Dogma of 
Papal Infallibility was ‘‘no article of the Catholic 
Faith,” had not yet been authorita- 
tively defined and solemnly promulgated as de 
fide. It was true then, and it remains true still, 
that there is a kind of Infallibility ascribed to 
the Pope which is, as Keenan's Cathechism says, 
“a Protestant invention.’ In fact there 
prior to the assembling of the Vatican Council a 
school of extreme and extravagant Infallibilists 
in the Catholic Church herself, whom Cardinal 
Newman described as ‘‘an insolent faction,”’ 
and what they privately promulgated as the 
Infallibility of the Pope was no part of the 
Catholic Faith then, neither is it now. We have 
already seen from the foregoing question how 
easy it is to put forth a definition of the Immacu- 
late Conception, which is truly ‘‘a Protestant 
invention.” After all the pains taken by the 
Vatican Council to give a clear and careful def- 
inition of Papal Infallibility the 
Protestant insists on inventing his own version, 
the intelligent non-Catholic magnifying 
the dogma into a grotesque caricature and the 
less enlightened man-in-the-street mixing it up 
sadly with impeccability, thinking that the 
Catholics believe their Pope cannot sin. 


because it 


were 


individual 


more 


QUESTION No. 14. 
Mr. Partridge 


“Again, ifa Papal decree is “infallible” why did Popes 
Leo the Great"Gelasius I, and Urban II condemn in the 
| Strongest terms the denial of the chalice to the laity, when 
It ts no | this is the common practice of the Roman Church today? 
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Dr. Littledale: 

Pope Leo the Great declares that abstinence from 
the chalice is a Manichaean hersey, and says: ‘They 
receive Christ’s Body with unworthy mouth, and en- 
tirely refuse to quaff the Blood of our redemption 
thereiore, we give notice to you, holy (brethren), that 
men of this sort, whose sacrilegious deceit has been 
detected, are to be expelled by priestly authority from 
the fellowship of the saints.’ 

“Pope Gelasius I, in a letter to the Bishops Majoricus 
and John, embodied in the Roman canon law says. ‘We 
have axcertained that certain persons having received 
a certain portion of the Sacred Body alone, abstain 
from partaking of the chalice of the Sacred Blood. Let 
such persons, without any doubt (since they are stated 
to feel themselves bound by some superstitious reason) 
either receive the Sacrament in its entirety. or be re- 
pelled from the entire Sacrament, et 

“The Council of Clermont, presided over in 1095 by 
Pope Urban II in person, decreed, in its twenty eighth 
canon, that ‘No one shall communicate at the altar 
without he receive the Body and Blood separately and 
alike, unless by way of necessity, and for caution’ " 


A superficial reading of these extracts from 


Roman canonical sources would appear to pro- 


vide a grave indictment against the present use 
of the Roman Catholic Church. But the diffi- 
culty is more apparent than real 

Observe the clever twist which Dr. Littledale 
gives in the first quotation, a twist which is 


very apt to prejudice the non-Catholic reader 


against the Roman use, but which in fact is a 
falsehood to start with. He says: Pope Leo 
the Great declares that abstinence from the chalice 
is a Manichaean heresy.” Pope Leo the Great 
said nothing of the kind. What he did was to 
forbid the Manichaean heretics to make the 
reception of the Blessed Sacrament an occasion 
of preaching their doctrine of the inherent evil 
of matter (particularly of the fruit of the grape) 
at the very steps of the altar. Suppose some 
temperance fanatic, imbued with Manichaecan 
principles, should) present himself to receive 
Holy Communion in an Anglican Church and 
refuse to partake of the chalice and the parish 
priest should inform him that he must receive 
in both kinds or else stay away altogether, would 
it be true to charge the Anglican Rector with 
declaring that abstinence from the chalice ts a 
Manichacan heresy, or would it be fair to accuse 


him of inconsistency because sometime later he 


adopts the custom of Reservation in order to 


communicate the Sick in one kind only ? 

If it be once recognized as within the domain 
of the Popes and Councils of the Catholic Church 
to regulate how and in what manner the. Blessed 
Sacrament shall be administered to and re- 
ceived by the faithful then we must concede 
that there is no inconsistency in the Popes of 
one age insisting that for the extirpation of 
heresy the Blessed Sacrament should be received 
in both kinds and at another period for the sake 
of greater reverence and more frequent commu- 
nions on the part of the laity decreeing that the 
same Blessed Sacrament should be received 
under the one species of the consecrated host. 
It is an axiom of Cathohe theology that Christ 
cannot be received more entirely in both species 
than in one, ‘since where the Bodv of Christ 1s 
there also by the law of concomitance 1s also 
His Blood and likewise His Soul and Divinity. 
Hence the Council of Trent teaches that “Whole 
Christ’ is received under either kind in the Holy 


Eucharist 
KALENDAR FOR NOVEMBER 


1 All Saints’ Day 

» ~All Souls’ Day 

4. St. Charles Borromeo, Abp. C 

5 St. Elizabeth 

7 Twenty third Sunday after Pent 

11 St Martin of Tours, B. ¢ 

12 St. Didacus, C., 0. Fo M 

14 Twenty fourth Sunday after Pent st 

1 St. Gertrude, V 

18 St. Edmund, B.C. St. Agnes of Assisi, V 

V7 St. Hugh, B.C 

IS st. Hilda, Abbess 

0 St. Elizabeth of Hungary, W 

") St. Edmund, kK. W 

21 Twenty fifth Sunday after Pent t Presenta- 
tion of the Bl. V. Mary 

22 st. Ceeilia, V. M 

, St. Clement, P. M 

4 St John of the Cross, ¢ 

5 st. Catherine, Vo M 

26 St. Leonard of Port Maurice CO. FOM 


28 First Sunday in Advent. St. James of La 
Marcha.C,0O F.M 
20 All Franciscan Saint 


ad St. Andrew, \p 
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THE RETREAT MOVEMENT IN NEW YORK 
Eprror’s Nort We have received copy of 
pamphlet bearing the above title. It is a pleasure 


to give our readers the following brief tntroduction 
to tts contents. 


THE PURPOSE OF THE MOVEMENT 

The purpose of what has become known among 
us as the Laymen's Retreat Movement is to 
establish in America the work of Spiritual Re- 
treats for Laymen, which has been so success- 
fully carried on by the laity in Europe under the 
direction of the Fathers of the Society of Jesus 
For this purpose a number of Catholic laymen 
have formed an organization to provide a per- 
manent House of Retreats in New York, and to 
make known the aim and scope of the work in 
the Archdiocese 

WHAT A RETREAT MEANS 

As here referred to, a “Retreat” simply means 
the spending of a week-end in instruction, med- 
itation and prayer, away from the “grind” and 
perplexities of business, worldly cares and the 
distractions of everyday life. It is a withdrawal 
for some days from temporal affairs to commune 
and the 
It is rest 
to be intensely active 
with the spirit things and heart things of truth 
and 


with one’s soul and ask the “Whence 7” 
“Why?” and the “Whither?” of life 

from the surface things 
law. It is a turning aside from. time 
values to be occupied with eternal verities. It 
is a time to put order into one’s life, to take ac- 
count of one’s spiritual affairs, to take one’s 
study the 
principles which make for the saving and up- 


bearings in Jife’s journeying — to 


building of character. Ina word, it is a series of 


exercises Which teach what it is to be a true 
man and a true Christian 
: THE ORDER OF THE DAY 

How is the time of a Retreat spent? Let us 


take a typical order of the day. 6 A.M. Rising 
Bell; 6.30 a. M., Meditation in Private: 7 a. M 

Mass; 7.45 a. M., Breakfast: 9 a. M.. Medita 
tion and Reflection; 11 A 12.15 
.e:, 12.30 P. M., 


M., Conference; 


Examination of Conscience; 


Dinner; 1 to 2 Pp. M., Conversation permitted: 


3.50 po. mM., Meditation and Reflection; 5 p.m 


Rosary. said in common; 6.50 Po Mo. Supper: 7 
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to Sp. M., Conversation permitted; 8.15 P. M., 
Points for the morning meditation. 
WHAT THE RETREAT AIMS TO DO. 
It should not be imagined that there is any- 
thing of dryness or tedium about a Retreat of 
this kind. 


pily occupied and pass all too quickly. 


On the contrary, the days are hap- 
A Re- 
treat is a vital experience, and no description of 
the mere Order of the Day can convey any ade- 
The rule of ex- 
ternal silence gives play to a new and tremen- 


quate idea of its vigorous life. 


dous activity —of mind and heart busied with 
the life Neither 
should it be thought that a Retreat is made up 
of preaching or doctrinal instruction, or talk of 


basic relations of human 


“piety” and “religion” as commonly understood. 
Each man makes the Retreat for himself. The 
“points” define and illuminate the significance 
of man’s relations to his Maker, his fellow man, 
and all creatures: the meditations follow the 
lines of natural and Christian morality. The 
appeal is to the whole man, and its object is to 
give strength as well as light for the upbuilding of 
character. It is, in fact,theawakening of the mind 
to new meanings in human relationships; the ma- 
king of a new beginning in the soul’s journey to 
God, under the stimulus of sympathetic direction. 
THE FIRST HOUSE OF RETREATS 

The first care of the management must be to 
secure a permanent House, suitably located and 
equipped, where the work can be properly organ- 
ized and developed. This House will be known 
as the “House of Retreats’ and will be wholly 
devoted to the work It is expected that, once 
established, the Retreat House will be self-sup- 
porting; but the providing and equipment of the 
House must necessarily depend upon funds con- 
tributed for this special purpose. There is here 
offered to Catholics of means a splendid opportu- 
nity to doa great work for the glory of God and 
the salvation of souls, after the example of gen- 
erous benefactors of the movement abroad. This 
work should also appeal to the generosity of those, 
not of the Catholic faith, who realize its enormous 
social and civic value. Funds for this purpose 


should be sent to the Reverend Director of the- 


work If the House of Retreats is built by any 
one man, it may be named for or by the donor, 
and thus constitute an enduring monument to 
lus faith and zeal for God's glory 

(Lo be continued.) 
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GLORIOUS COMPREHENSIVENESS 


Epiror’s Note This series of papers on the 
“Glorious Comprehensiveness” of the Anglican 
Church is addressed by an Anglican to his fellow 
Anglicans. The two previous chapters were enti- 
tled : 1. The Situation; 2. Laissez-faire 


Cuapter Ill 


JUSTIFICATION——(Concluded 
But if I have read this “message” of compre 

hensiveness aright, it is no mere affair only of 
ceremonial or discipline: it is a claim to allow, 
or at least to condone, the possibility of denials 
of things, which have been accepted by the 
whole Church as true, by teachers who claim the 
authority of the Catholic Church. It is one 
thing to state the same things differently, ac- 
cording to a different mental or temperamental 
background: it is quite another thing to state 
differing things, some more things, some less, to 
vary the content of theology and not merely the 
presentation of something which covers the same 
ground in all cases. And as to the effects of 
the “‘message,”’ one wonders, to take a concrete 
instance, what a native, say, of Uganda would 
make of the positive message of the Anglican 
Communion if he moved to Zanzibar, or vice 
versa. 1 can imagine considerable spiritual dis 
comfort, not to say dismay, as the result of his 
migration. And [ have experienced discomtort 
myself and dismay of another sort, when I have 
been asked by Romans or Orentals to explain 
our message. When [| try to convince them 
that I am only an ordinary English Churchman 
trying to live her life, to reverence the things 
she reverences, to practise the things she prac 

tises, to act, ina word, as a Cathohe Churchman 
they annoy me (equate uninte ntionally Of COUTst 


> 


Sut vou are of the /rel 


They have seen the other side, t 


by persisting in “'I 
Church.” 
in Continental Chaplaincies or in the C. Moos 


And my message seems to be ditferent But I 
suppose our “message” is that the messa; 

ought to be different And that. too. they 
would not and could not understand 


A DIVIDED PRON] 


Again, it is apparently a part of our 'messa 
to present the excellencies of a divided fr 
The “united front’ is a thing discredit in 
modern warfare. That may be so, but is this 
to the point. The Christian warfare is a las 
Christendom, much older in fact, as old as Adam 
atter the Fall The Weapons of the Evil On 
are always much the same, the same old stale 
temptations to body, mind, and spirit Modern 
heresies, “New Theologies.” and the like arise 
but they are only old long-ago-exploded heresies 
after all, “neither new. nor theology Hew 
would the Church of a divided front have tared 


in the days of the yreat heresies. do you suppose 








And yet the Greek intellect was at least as noble 
as anything we can produce, and the old civi 

izations Were fairly complex too vhat 1f 
the united front has always been a chi teristy 
mark of the Church “that thes be one 

that the world may beheve such an oliwi 





unity that the casual world cannet help noticing 
it? Any student of the Fathers knows that 
thev are full of the necessity for external unity 
visibly shown, apparent to everyone 

It is true, of course, to say that “thi 
development of the Church has never been um 


form in all its parts.” fut [T do not see how 
this helps us if it is said. Some Churel hat 
been more backward, less develope 

than others. Take the modern imstance 


France, Chile, Abyssinia and Assyria. at 





fact is patent Sut the ideal has alwa n 
there. the ideal of a real and realized units 
which men could pomt as Cat} ( 
The different parts have ui hie 
however tmpertectly, as a x ay roar 
indo mot a ct in | \ 
ut what sta f cde | 
Abyssinian Chu stands I hia \ 
t i ana \ = i ut 
isa wh Bu 1 ash \ 
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PHE QUESTION OF JURISDICTION. 
The “message” theory has further consequen- 
ces. If it is distinctive it is necessary that the 


Whole world shall have a chance of hearing it— 
this much is obvious. It is also obvious that 
the preaching of it will often necessitate the in- 
vasion of other previously established jurisdic- 


tions. And so a new theory of Episcopal juris- 


% UT OMNES UNUM SINT + 


diction becomes necessary. Nor have we to | 
wait for it. “‘Eeclesiastical jurisdiction is_ pri- 
marily personal and not geographical.” Yet, 
stranvely enough, bishops have usually been 
called after places, the head (doubtless ‘‘7ster 
pares’) of the English Church is styled Arch- 
bishop of Canterbury, Chief Primate of all 
England, not Primate of the Anglican Church, 
and such titles as the “Anglican” (or “the 
Roman”) Bishop of Southwark are abnormal 
And the First Council of Nicaea (one of those 
which we accept) makes some careful arrange- 


ments about bishops, 
frignotm nu wmov * 


And 


got himself ordained Bishop of Rome in oppo- 


bishops in one city” “when Novatian 
sition to Cornelius, he was generally condemned 
over all the world, as transgressing the rule of 
the Catholic Church.” 
maxim upon this occasion “that there ought to 
be but one bishop in a church at a time, and one 
judge as the vicegerent of Christ’ (‘anms+ in 
ecclesta ad tempus sacerdos, et ad tempus judex 


vie Christi cogttatur.”)+ Two Bishops were 
sometimes allowed, but such an arrangement 


Was recognized as a compromise, and not a nor- 


mal arrangement in cases where a dispute 
could be ended by this means, or an inveterate 


healed. Neither 


Just as the “glorious comprehensiveness” theory 


schism parallel is inviting. 
merely takes things as they are, belauds them as 
excellent, and gives up the attempt to compose 
differences and so induce a real unity, so this 
backed by 


often very bad logie indeed 


new Eq iscopal theory (said to be 
“the logic of facts,” 
if the principles on which conduct is based are 
takes the of the 
Church as they are, and suggests no solution for 


*Canon VIII 
+ Bingham ° 


unsound) wreater divisions 


Antiuyuities” Ch tau 


VIL. yp. 


“Yva way €v TH moder ovo | 
(“that there may not be two | 


Cyprian declares it as a 


their healing beyond the somewhat unoriginal 


one of letting them be. We may have to ac- 
quiesce, with sorrow for our sins of schism, in a 
divided Christendom for the and to 
from sheer 

But the 


arrangements we make of divided jurisdictions 


moment, 
make such arrangements as We can, 
necessity, under the circumstances. 


are to be recognized as an evil, and only necessary 
They can hard- 
ly, I should have thought, be defended on any 


under abnormal circumstances. 


other ground than that of hard and sorrowful 


experience. To erect three Communions with 


differing ‘‘messages”’ is, it seems to me, to strike 
a nail into the coftin of ultimate reunion. 

THE CHURCH OF 

And this brings me to the last plea in justifi- 

of that 

our central position between Catholicism and 


FUTURE REUNION. 


cation “glorious comprehensiveness, 
Protestantism (with a judicious blend of both) 
destines us to be the Church of future reunion. 
Did not the oft-quoted De Maistre* say so? And 
did not the Greek Archbishop of 
fifteen years ago, at the Chicago 


Zante say so, 


“World's Par- 


liament of Religions?” Would to God they 
might be right! 
* » + * * * * * . 


But in spite of the polite sentiments 


doubt not merely polite) of individual French- 


(no 


men or Greeks, Romans or Easterns, there does 
not seem much to back up their opinion when it 
to attitudes, 
mind you, are what would have to count in the 
And the irony 
of it all is that it is just what is said to be our 
distinctive message which will be the stumbling- 
block. 

As regards the Roman Church, there can be 
no question as to this. Rome stands, 
stands for anything at all, for authority and 
discipline, 


comes official attitudes which, 


restoration of inter-communion. 


if she 
and “glorious comprehensiveness” 
weakens both, if it does not absolutely sweep 
them away amid the litter of the obsolete. And 
as regards the Easterns, here is an extract from 
an official letter? written by the Metropolitan 

* But we do not so often quote that other saying of 
DeMaistre, “Precious as the Church of England is in 
many respects, she occupies the position of a rebel 


preaching obedience.”’ 


# See “Guardian,” Aug. 26, and Sept. 2, 1908 
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of St. Petersburg and Moscow, together with 
four other bishops, to the Patriarch of Constan- 
tinople, only six years ago. “Love and good 
will cannot but call forth love on our side also, 
and nourish in us the good hope of the possibility 
of Church union with them (Anglicans) in the 
future. But here, also much still remains to 
be done and to be explained, before that it will 
be possible to think of any definite step in one 
And, first of all, it is 
indispensable that the desire for union with the 


or the other direction. 


Eastern Orthodox Church should become the 
sincere desire not only of a certain fraction of 
Anglicanism (the ‘‘High Church’) but of the 
whole Anglican community, that 
Calvinistic current which in essence rejects the 


the purely 


Church, as we understand her, and whose atti- 
tude towards Orthodoxy is one of particular 
intolerance, should be absorbed in the above- 
mentioned pure current, and should lose its 
perceptible, if we may not say exclusive, influ- 
ence upon the whole church life of this confession 
which, in the main, 


towards us.’ 


is exempt from enmity 


An outside view is wholesome and salutary! 
Note ‘the High Church,” and the “purely Cal- 
vinistic current,” and “if we may not say exclu- 
sive:”’ 
her”’ 


Note too, “the Church as we understand 
the Church of Orthodoxy and of tradition 
“Unity in diversity” has almost unchurched us! 
The only hope the Russian Bishop had for it 
was that it might vanish, “absorbed in a pure 
current.” 

We are to go on to consider this modern ‘‘mes- 
sage”’ of a Catholic Church under other aspects in 
succeeding chapters. But meanwhile if we have 
been dissatisfied (to say the least) with it before, 
we shall probably count it not the smallest of 
its defects, that it absolutely and irretrievably 
cuts away from us any hope which we may have 
entertained of being an important instrument 
in the hands of Almighty God for the ultimate 
reunion of Christendom 


OUR SEPARATED BRETHREN. 


There remains the case of our separated 
brethren. No Christian, most of all no Catholy 


can hope for less than the ultimate reunion of 
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all Christians, can take less than that as his 
ideal. Least of all can Anglican Churchmen, 
whose part of the Church has been in some ways 
responsible for their separation, leave them out 


of the praver “ut omnes unum sint But it 1s 
those who have most to give who 


tract 


will most at- 
The fact has been recoynized in at least 


one paper or speech at the Pan Anglican Con- 


| gress.- One respects a man of inflexible demands 
one knows where he stands. The man who will 
bargain with you is the man you will bargain 


with in your turn. As you take home your 
cheap purchases you think less of the thing pur 





| chased than of the concession you mav have 


wrung from the seller. But if vou have had to 


pay dear, the pedestal or the glass-case come 

into requisition. These are homely metaphors 

but perhaps they will serve as well as others. A 
] I 


shrewd friend of mine, somewhat given to parat 


dox which turns out true after one’s first gasp, 


once observed to me that 1f we really wanted to 


crowds. 


win the masses we should keep our churches 
jealously guarded and admit to our services only 


by ticket We 


for people to get in 


should make it really ditheult 
then they would come in 
This is commonplace in social events 


invitations difficult to get are just the invitations 


which people most want. It is a law of human 
nature. If you debase your coinage, who will 
care for your money? If you want keen mem 


Why 
Church’ Be- 


cause they realize that the Church has something 


bers, vou will make vour club-rules strict 
do Dissenters come over to the 
re strictness, the 


valuable to give them: the m 
I have known 





more value ex-Dissenters who 


>have done so: they are now, for the most part 


Catholics. And T expect you have noticed this 
Look at Dr. Newman Smyth's ° Pa 

ing Protestantism and ( ; 
Would such a book have been produced if the 


a 
good Doctor had been standing in front of an 


yourself 


maine Catholtism 














institution ready to give away things (not her 

own, by the wav) with beth | ind beth 

feet? I think not. Look at this* Dr 

Briggs, an American Protestat Phe more ad- 

vanced Protestant sch hat ' kong 
* Quoted in “THe Lame” for Jan. 1M, poo 
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for half a century and more to lead Christianity 
back to Jesus Christ, and have only partially 
succeeded. If now the Pope, as the head of the 
Roman Catholic Church, owing to the reverence 
and obedience given him by that whole Church 
as the successor of St. Peter and the living rep- 
resentative of our Lord, can succeed in raising 
up Catholics throughout the world to this ex- 
alted position of reforming everything in Christ, 
there will be ere long the greatest revival and ref- 
ormation known to history, and the Protestant 
Churches will have to hasten themselves to keep 
You see, the Papal Church, that 
unbending, inflexible institution, is the standard 


pace with it.” 
to be lived up to. Compare this with the state- 
ment of an American delegate at the Pan Angli- 
can Congress, as to the way in which “our sep- 
brethren” 


arated over there regard the same 


Communion. “They will never for a moment 
submit to Rome (this is surely to speak “ex 
facto”: 


submitted for this very reason we are advocating) 


animo,” rather than “ea many have 


but they admire the splendid command she has 
what 
vigour she is building up her organization: and 


over her own resources: they see with 
all that in spite of her utter lack of sympathy 


with the character and methods of modern 


thought and life.’* Transfer these words to 
the Church of the first centuries, set to beacon 
her light forth upon a heathen world (not that 
that the 
“heathen”: only they are in 
Church, that 
parallel) “In spite of her utter lack of sympathy 


I suggest for a moment, God forbid! 
Dissenters are 
opposition to the furnishes the 
with the character and modes of (contemporary ) 
thought Did 
No, they came in, not in spite of but because of 
the “lack of The had 
something far that was why 
And she spoke then, as always if true to herself, 
decided 


and life they stay outside ? 


sympathy Church 
better to give, 
with a vorce 

There is one more fact to be noticed, a fact 
which curiously enough, frequently eludes ob 
servation.  Itas the difference in the fundamen 
tal groundwork of behef between Catholics and 


Protestants. The Protestant accepts doctrines 


* Report. po 60 
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one by one, as he has submitted them singly and 
The Cath- 
olic accepts the Faith en bloc on the authority 
of the Church, because, confessedly, the Church 
has the right to speak and knows far better than 


piecemeal to his private judgment. 


he does. Any Dissenter who comes into the 
Church, or any Churchman who is in full com- 
munion with the Church on any other ground 
than, the frank recognition that ‘the Church 
hath authority in Faith” (to 


quote one of our own Articles) remains a Prot- 


Controversies of 


estant still, and is in false relationship to the 
Faith of the Church. 

So that 
has again this further defect, that it positively 


our “glorious comprehensiveness” 
prevents those who would from learning the 
first lesson of Catholicism, obedience to the voice 


of the Church speaking as the voice of God 


( 


N PRAYING FOR THE DEAD 
“There is an unreasonable prejudice among most 
Protestants against prayers for the dead. This prej- 
udice practically déstroys communion with the saints 
in the But the practice of prayers for 
the dead goes back to the most primitive times among 
the Christians, and still earlier among the Jews, all 
antiquity, is in its favor. Thus praying for the dead 
is a privilege and a duty for all who practice prayer for 
the living; and sacrifice for the dead is a duty for all 
who practice sacrifice for the living. The dead saints 
and the living saints are so united in one holy commu- 


other world 


nion that in all religious activity all saints share alike.” 
Dy Charles A. Briggs. 


Seven cadets have been dismissed from the army 
academy at West Point, N. Y., for brutally hazing Cad- 
et Sutton, brother of Sutton who was killed 
They beat him, broke his 
nose, stove in several of his ribs, and laid him up in a 
Such brutes are not fit for army 


Lieut 
at Annapohs two years ago 


hospital for weeks 


officers Exchange 


It is often asserted that “Christianity is a life and 


not acreed;” that it is “devotion to a Person, not ad- 
he ntoa dogma.” Christianity is a life governed and 
molded by a creed: a creed that gives motive and 


1 life It i Person who is 


made known through a doctrinal medium; who, with- 


energy to devotion to a 


out such a medium, cannot be recognized, loved, or 
' 


worshipped, as he has revealed himself and as he is. — 


Wellram Bright 
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DR. WIRGMAN’S REVIEW OF LOLLARDY 


Eprror’s Notre.—Last February there -ap- 
peared in “The Catholic World” an article by the 
Rev. Lewts J. O' Hern, C.S. P. entitled “ Bishop 
Grafton and Pro-Romanism,” tn which extensive 
use was made of “The Prince of the Apostles.” in 
refuting the Bishop of Fond du Lac’s familiar 
arguments against the Papacy. To thts criticism 
of his now notorious pamphlet Dr. Grafton pub- 
lished “A and) Father O' Hern's 
answer to the ‘“‘Rejoinder” appeared in “The 
Catholic World” for August under the caption 
“Is Bishop Grafton fair?” From the latter we 
submit the following short extract 

“Dr. Grafton it appears has submitted his 
‘Rejoinder’ to almost every Catholic priest in the 
United States By the most conserva- 
tive calculation it must represent an outlay of at 
least one thousand dollars Tn the paper 
he critictses, an attempt had been made to conciliate 
Dr. Grafton by appeal to those who stand shoulder 
to shoulder with him in his own Church 
It ts greatly surprising to find that 1) 
disposes of the opinions, arguments, and cttations 


Rejoinder,”’ 


Graften 


of his co-religionists by caustic depreciation of the 
men themselves, summing up his respects to them 
in the sentence: few belligerent flies crawling on 
the window pane are not going to tear down the 
house.’ ‘What,’ he says, ‘do the opinions of these 
unimportants’ (Dr. Briggs, Spencer Jones, Father 
Paul James) ‘amount to against the judgments of a 
great ‘number of learned and saintly Anglican 
statesmen, jurists, and historians, 
and rerected the 


divines 
. who have examined 
Papacy?” 

The excerpt which follows from 
Wireman’s article on “ Lollardy and the Reforma- 
tion” in-*The South African Church Quarterly 
Review for July indirectly and ! 
serves as a telling reply to the Bishop of Fond du 
Lac’s Venerable 


Irchdeacon 


incidentally 


contemptuous question Thee 


Archdeacon cannot be dismtssed off-hand as an 


“unimportant,” his position in the Ans lican Com 
munion ts too well recognized, his published i 
) 


giving him a place among the first of Anglican 


theologians Some time ago Ning Edward singled 


Aum oul by apporintrits him one of his honorary 
chaplains, which is the more noteworthy as he is the 
only ecclesiastic out of England holding such a 
position 

The Historical Survey of “Lollardy and the 
Reformation in England” by Dr. James Gairdner 
1s a monument of scholarly accuracy and well 
balanced judgment 

About twent¥-five vears ago it was the fashion 
for Church Defence Lecturers to build up a case 
for the Church of 


England on very unreliable materials. A) good 


histotical continuity of the 


deal of undue stress was laid upon the Sratutes 
of Provisors and Praemunire, as if this anti- 
Papal legislation concerning temporal matters 
involved a repudiation of the spiritual authority 
of the Holy See 


ular lecturers as Mr. Lane, 


The glib tongues of such poy 

with the assistance of 
lantern slides, and manifold petitiones princi ptt 
actually spread a false glamour over real his 
zealous Church people 


torical Some 


began to believe that the Church of England 


tacts 


from the Conquest to the Reformation, was in a 
state of chronic rebellion against the spiritual 


authority of the Pope, and that the normal 


temper of its clergy and people resembled the 


familiar “High Church Episcopal,” and “‘anti- 


papal” view of things which constituted the the- 
ology of Bishop Christopher Wordsworth and 
Dean Hook. It was also seriously contended 
that Henry VIET broke with the Papa vith 


the content and sympathy of the 


people of England. The writer of this review 


| 
confesses that he was led away himself by these 
current perversions of historical facts seme 
twenty-five years ago, and that he published, 
from time teo time statements about the up 
posed severance of sympathy of the Feclesta 
tnelicana tre Rome. which he now k rm 
he baseless. The Church Defence ies 
bu up a clever ist f spe il , ading fo 
heir own theores of the relat f England 
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The researches of Abbot Gasquet and 
pre 


period 
Mr 
viously unknown, by their careful examination 


Brewer brought to light many facts 
of original documents. Dr. Gairdner has com- 
pleted their work with a thoroughness which 
leaves no excuse for further ignorance of the 
subject 

The Reformation has endowed us with self- 
We need not allow it to make us 
Dr. 
work will effectually open our eyes to historical 


complacency 


historically — purblind. Gairdner’s great 


facts that cannot be ignored by any fair-minded 


student of English Church history. We may 
first summarize Dr. Gairdner’s statement of 
historical truth on certain salient points.  Re- 


garding the prevalent false idea that, for cen- 
turics before the Tudor Revolution in matters 


concerning religion, the English Church and 
people had yvroaned under the voke of the 
Papacy, he says 

“That Rome exercised her spiritual power by the 


willing obedience of Englishmen in genezal, and that 
they regarded it as a wholesome power, cven for the 
fact 
which requires no very intimate knowledge of early 
Who was the 
holy blissful martyr whom Chaucer's pilgrims went to 


control it exercised over secular tryanny, is a 
English literature to bring home to us 


One who had resisted his sover 
eign in the attempt to interfere with the claim of the 
Papal Church 
died ; 


seek at Canterbury ” 


For that cause, and for no other, he had 
and for that cause and for no other, pilgrims 
who went to visit his tomb regarded him asa saint. It 
was only after an able and despotic king had proved 
himself stronger than the spiritual power of Rome 
that the people of England were divorced from their 
Roman allegiance, and there is abundant evidence that 
they were divorced from it at first against their will.”’ 
Dr. Gairdner sees plainly that, to the English 
people, the authority of the Papacy stood for 
liberty against tyrant kings. The opposition of 
St. Anselm to William Rufus was based upon 
the spiritual authority of the Papacy, which 
stood for justice against evil rulers, and for the 
rights of the meanest of their subjects against 
feudal oppression 
St 


The Papacy in the person of 
Thomas of Canterbury, stood up for the 
English people against the greatest and most 
astute of the Norman Nings. His martyrdom 
was for the Church, and the Church was for the 
The despoiling of his shrine, and the 


per yples 
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scattering of his bones, was a deliberate act on 
the part of Henry VIII. It was meant to tell 
the people of England that he was the restorer 
had 


He meant to assert by this outrage his 


and avenger of a despotism that once 
failed 
Royal Supremacy in religion, as the Supremum 
Caput of the Ecclesia Anglicana. Dr. Gairdner 
tells the true story of the Convocation of 1534 
He puts aside the myth of the Church of England, 
severing herself from the Holy See and the rest 
of Western Christendom by her own free will, 
as the ‘Defence Lecturers” used to tell us. 

We Dr. 
Gairdner’s work than by quoting his summary 
of the general effects of the 
England: 


cannot better close this review of 


Reformation of 


“We ought to be aware that the great shipwreck of 
the old system really did produce disastrous and de- 
moralizing results; that it set men afloat in tempestu 
ous seas in rafts made of the broken timbers of what 
had once been 5. Peter's ship; that the attempt to pre 
serve the unity and independence of a national Church 
only led to cruelty and repression; and that at last we 
have found peace-—if we have found it.even now—in 
what might be almost called the principle of an agnostic 
state, trying to hold the balance even between con- 
tending denominations.” 


Words so true to the facts of the religious 
situation in England to-day form a fitting coun- 
terpoise to Dr. Gairdner’s other statements, 
which apparently condone the principles of the 
Royal Supremacy and the Anglican Establish- 
ment. 


Darwinism, after achieving a great vogue among 
rationalistic scientists and attaining a supreme place 
among those whose religion is evolution, is now de- 
clared to be an exploded theory and ‘‘natural selection” 
in any large sense of the word is pronounced untenable 
Systems change almost as often as fashions in clothes 


The Pilot 


The United States has 105 martyred missionaries 
who shed their blood for Christ: One Sulpician, 3 
secular priests, 4 Dominicans, 24 Jesuits and 73 Friars 
Minor. The first one martyred was Father John Li- 
naries, O. F. M.. who was put to death in Florida in 
the vear 1527. The last one was Brother Diaz, who 
murdered in Texas in 1834. —Tiw Sunday Com- 
panion 
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THE USE OF THE VERNACULAR 
SHOULD MASS BE SAID IN ENGLISH? 
By Dubey BAXTER. 

This article in the June American ‘'Ecclesias- 
tical Review,” upon the need of an optional ver- 
nacular Liturgy in the United States appears to 
have been somewhat sensational. No doubt 
most English-speaking Catholics would agree 
with the editorial conclusion that while, on the 
whole, usage of the vernacular for our sacramen- 
tal rites (such as baptisms marriages, or funerals) 
would be decidedly advantageous, it would 
certainly not be desirable for the Mass itself. 

The first Archbishop of Baltimore appears to 
have advocated something of this kind as far 
back as 1785, while curiously, if I mistake not, 
another distinguished Jesuit partially advanced 
even the latter opinion at the Brighton C. T.5 
Conference some years ago; however, surely such 
a drastic break with Catholic immemorial use 1s 
almost too objectionable even to contemplate 

Nowhere in the whole world (except recently 
among the dwindling Old Catholic sect), whether 
Roman, Russian, Uniat, Oriental or any other 
rite, is the Most Holy Sacrifice of the Mass offered 
in the vernacular: for the Greek used in some 
“Orthodox” countries is the ancient form and, 
moreover, there the sanctuary is completely en- 
closed by the “iconstatis’’ screen. One shudders 
to think of 

MASS IN ENGLISH, 
nor could one imagine Rome ever allowing such 
a thing, unless perhaps as the price of corporate 
submission on the part of “High Church” An 
vlicanism and as a kind of new Uniat rite, with a 
married clergy and so forth. 

The rubrics apparently ordain that the com 
mon of a Low Mass should be said audibly 
so that those around could follow the priest's 
actual words if desired, while the “‘secret’ 
prayers and the Canon itself are to be pro- 
nounced so as to be audible to the priest alone 
This does not appear to be always obeyed now, 
yet the writer well remembers the loud tones 


in which the late Pope himself said Low Mass | 


(except of course the Canon, etc.), so that even 
a deat person could hear his voice at the other 
end of the Sistine Chapel 

As for the laity, too often they seem to be like 
some Anglicans in worshipping the Divine Pres- 
ence, on the altar more than joining in offering 
the Eucharistic Sacrifice itself, especially half- 
instructed converts. The increasing habit, un- 
fortunately much favoured by nuns, of receiving 
Holy Communion before instead of during Mass, 
encourages this attitude, though probably sprung 
from false pious scruples. Far worse is the fre- 
quent fact that we laity never open our mouths, 
whether in “parrot’’ Latin or ‘‘dialectable”’ 
vernacular, at Mass! except in Catholic Ger- 
many or Brittany, and this lamentable cor- 
ruption is doubtless the cause of much apathy on 
our part 

Now surely the Divine Office, the sacred Rites, 
and the Sacramentals of Holy Church stand on 
quite a different footing in this language question 
to the Mass itself —the latter beiny a sacrifice 
at which august action all assist in whatever 
way each may prefer. Since the Church last 
legislated in this same matter at Trent, over three 
centuries ago, many yvreat changes have occurred ; 
above all Latin is no longer now, as then, itself 
a semi-vernacular tongue, for even very few 
ecclesiastics now converse (or probably>could 
converse!) in Latin. Moreover, for example, 
Cardinal Merry del Val wrote otheially to an 
English priest in Rome on one occasion, anyhow 
in Italian, and many clerics learn the latter lan- 
guage for use at the Vatican or for audience with 
the Pope himself. 

Because of this change, also, the matchless 
Divine Office has virtually become a sealed cler 
ical book; in countless churches not even the 
Magnificat is ever sung, and the average layman's 
ignorance of the psalms and canticles 

IS ALMOST APPALLING 
Even those who know Latin, and who (like the 
writer) would prefer to utilize the ancient hal- 
lowed tongue for Vespers or Compline, must 
recognize that it would be better to sing them in 
English than not at all. Moreover, Holy Church 
wishes us to join in the Divine Office, not only 
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to hear it, and, except in cathedral or conventual 
churches, this will probably never become pop 
ular again until now the vernacular be utilized. 

Then 


“impressive” 


surely Confession would be far more 
if one could hear and understand 
the consoling words of Absolution, while the 
same remark applies to baptisms, marriages, 
funerals, ete. If there is no nuptial or requiem 
Mass, the latter ceremonies are perhaps less im- 
pressive in Catholic than in Anglican churches 
The writer can. well remember an agnostic’s 
scornful remark to him after a funeral of this 
kind in France, where the principal feature was 
a long gabbling of Latin by the cure, or alas! 
a baby angel’s funeral in England, where the 
priest scathingly refused to use any English, 
and the mourners also could not hear a word of 
the beautiful rite 

Even minor matters, such as Tertiary profes- 
sions or the various benedictions, lose some of 
their intended effect upon the recipients by this 
mediaeval usage of Latin. Moreover, our con- 
tention is far stronger in Anglo-Saxon, Teutonic, 
or Celtic lands where the verancular bears no 
resemblance to the old Roman tongue, as it 
does in Italy or Spain, also in Protestant coun- 
tries, such as America or Great Britain, ecclesias- 
tical authority must now consider that great 
multitude who happily are looking Romewards. 

Finally, we all pray by preference from our 
hearts in our own language, and miay the writer 
state in conclusion that in everything he has 
ventured to write herewith he most humbly 
submits to the ruling of the Sacrosancta Romana 
Ecclesia. The London Catholic Universe. 


N. B.--The following is taken from the same 
issue of The Universe 

Mr. Dudley Baxter, who is so well known in 
the literary world, and whose ‘‘Kalendar of the 
English Martyrs” is reviewed in another column, 
is, considering his remarkable antecedents, a 
specially interesting “convert.’’ For the cham- 
pion of the English martyrs is the descendant 
of the pillar of Nonconformity, Richard Baxter, 
whose “Saints Rest’ was a volume lacking which 
no Protestant library was complete.. The liter- 
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ary gift must have been strong in the Baxter 
family, for Mr. Dudley Baxter's contributions 
to the Catholic of 
quite a little catalogue by themselves. 


make 
He 1s 


world letters would 
specially interested in the work of spreading 
Catholic literature, in taken 
active part. He is also the founder of the Cath- 
olic Reading Guild, as well as of St 


which he has 
George's 
Confraternity for Soldiers, and the League of 
Reparation 


A NEGATIVE ANSWER TO AN IM- 
PORTANT QUESTION. 

Writing in the Catholic World for October the 
Rev. D.D., discusses the 
question whether the Catholic Church could ac- 
cept married non-Catholic ministers as priests 


Louis O'Donovan, 


and allow them to retain their wives. 
by way of introduction: 


He says 


“Several months ago fifteen non-Catholic ministers, 
almost simultaneously, went over to Rome, and the 
belief obtains in high places that very many more would 
soon follow were they, being married men, allowed to 
become priests and keep their wives. To them, there- 
fore, if not also to us, it cannot be an uninteresting 
question whether or not the Church should offer such 
terms to these other sheep. And when we recall that 
not many years ago in England, a minister brought his 
whole congregation with him when he came into the 
Catholic Church, one may fancy the proportions that 
might be assumed by a tidal wave ‘ Romewards” were 
the dike of priestly celibacy allowed to sink before the 
sea of prospective home coming ministers on both sides 
of the Atlantic. 

“The question is not, of course, whether or not celi- 
bacy is to be maintained as a sine qua non for the cler- 
gy in general. Neither is it whether or not converted 
ministers shall be allowed to marry after being or- 
dained priests. But whether or not non-Catholic 
ministers already married, may become Catholic priests 
and continue to live with their wives.” 

Basing his conclusion upon the canons of the 
earliest councils, both East and West, though he 
does not tind them entirely unanimous, he gives 
a negative answer. He not 


does discuss the 


question of a possible English Uniate movement 
or the precedent established in the case of the 
married Greek clergy. 
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AMONG OUR EXCHANGES 


rHE TRACTARIAN MOVEMEN1 

England slumbered long in sluggish inditfer 
ence to the truth. The Catholics were a poor 
and despised minority. One of the most potent 
reasons for Catholic emancipation was the con- 
viction of the government that the Catholic 
religion as a force in English life was all but dead 
and it was no use to molest a set of people who 
counted for nothing. They gave emancipation 
in very pity and contempt 


Those who had clung to the Faith were weary | 


and discouraged. They were willing to make | 


any concessions, even unreasonable ones, so long 


as the essential doctrines of the Church were | 


undisturbed. They were willing to be set down 
as “Catholic dissenters.” Most of the great 
Catholic families had suffered everything. They 
were impoverished and ostracised. They could 
not be roused to positive effort. Dumb endur- 
ance was their contribution. The Catholic 
Irish in the great cities did what they could to 
keep the flickering flame alive. The Church 
authorities went about their work with resigna- 
tion and without hope. The Church was passing 
through the years of famine. Over % 





them was the triumphant and wealthy estab 
lishment, logically impossible but practically 
successful. The Evangelicals went along in 
their hard and narrow grooves, impervious, 
stubborn in their stiff self-righteousness. Men 


would have said unhesitatingly that there was | 


no hope for the Catholic Church in England 
Then rose that small cloud, no larger than a 
man’s hand, that cloud that was to spread over 
the entire religious horizon, the Tractarian 
Movement. By a sort of spontaneous genera 


tion coming from the Holy Spirit, clerics and | 


laymen of the Establishment began to study the 
early Church, to see dimly as from a great dis- 
tance that something was wrong with their 
Establishment and that something must be done 
to change that wrong. 

Out of that movement came that long proces- 


sion that has been bending its steps towards | 


Rome for three-quarters of a century. Pilgrims 


Were there known and honored tl lvhout the 
world. The brightest and the best of England's 
sons threw away their chances of promotion 


abandoned kindred and trends and threw them 
selves into the crusacdk 

Then came the crash of Newman's conversion, 
a crash as if the city had fallen. Disraeli said 
and truly that England never recovered from 
that shock. With the yvreat tractarian came 
his triends and admirers by scores and hundreds. 
It seemed that the Establishment was denuded 
of all its ornaments. One by one its candle 
sticks were silently taken away and placed on 
the altar of the Most High God 

Next came Manning with his indefatigable 
zeal, his statesmanlike grasp, his unwavering 
faith, The movement came like a high tide 
sWeeping into every parish and hamlet of Eng 
land, taking out from quiet moorings this man 
and that and carrying them back to the yreat 
Mother Church 
holy zeal, they were men of mark and high 


These men were filled with a 


attainments. No man might question their 
ability, their high character, their single-hearted- 
ness. England had to listen to them. They 
did their work well 
in the British Empire, and today less than a 


They re-created the Faith 


century since these wide reaching events, be hold 
the Church in England, its devoted hierarchy 
and clergy, its numerous sisterhoods, its beauti 
ful cathedrals and churches. Truly could Car- 
dinal Newman, speaking at Oscott, speak of it 
as “The Second Spring.” 

And who wrought this “great miracle under 
God? Men like Ripon, men lke Newman and 
Manning. It was their influence and their ex- 
ample that set the English nation thinking and 


acting ~The Pilot (Boston 


ST FRANCIS AS A SOCIAL REFORMER 


The question of Soc ial Reform goes beyond what we 
understand usually by the corporal works of mercy; it 
takes in the fundamental question of the acquisition 
and distribution of wealth in society generally. As I 
have already pointed out, St. Francis at no time preach- 
ed absolute poverty as a rule for society at large; this 
rule he laid down only for those who united themselves 
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with him in his renunciation of the world. Hence, 
there may well be an alliance between the spirit of St 
Francis and those Christian social reformers who regard 
the acquisition of wealth and material comfort within 
certain limits as a necessary condition of social and 
moral betterment and who make it an immediate ob 
ject to secure for every man, as far as possible the op- 
portunity to gain for himself a sufficiency of material 
comfort In truth, taking the world as it is, it is an 
abundantly proved necessity that an effort be made to 
give to the thousands of the poor who crowd into the 
dark corners of our industrial life, a greater measure 
of material comfort than they now possess; and for 
the sake of their own manhood and_ self-respect, te 
bring them to acquire it, in some measure at least, by 
their own effort. Only a faddist or a heretic would 
teach otherwise; and St Francis was neither a faddist 
nor a heretic, but a wholesome-minded Catholic en- 
thusiast; and his teaching bears the mark of his whole- 


someness.— Father Cuthbert, O. S.F.C., in the October | 


Catholic World 


MR. G. kK. CHESTERTON ON MODERNISM 


Why is Modernism so shallow and so stale? | 


Why is it that Mr. Dell cannot become a new- 
fashioned Catholic without immediately becom- 
ing an old-fashioned Protestant? Why cannot 
he argue with the Pope without playing to the 
No-Popery gallery? Let him by all means be a 
Modernist Catholic; it is no affair of mine. But 
why should he use those very thoughtless and 
threadbare arguments which he must have seen 


through ever to become a Catholic at all? * * * 


For instance, he says that a man becoming a 
Catholic ‘leaves his responsibility on the thres- 
hold,’ and is converted to be saved ‘the trouble 
of thinking.” * * * Unless Modernism has some 


strange and softening influence on the brain, Mr. 


Dell must know better. He must know whether | 


men like Newman and Brunetiere left off think- 


ing When they joined the Roman Church. More- 
over, because he 1s a man of lucid and active | 


mind, he ‘must know that the whole phrase 
about being saved the trouble of thinking is a 


boyish fallacy. Euclid does not save geometri- | 


cians the trouble of thinking when he insists on 
absolute definitions and unalterable axioms. 
On the contrary, he gives them the great trouble 
of thinking logically. The dogma of the Church 


limits thought about as much as the dogma of 
the solar system limits physical science. It is 
not an arrest of thought, but a fertile basis and 
constant provocation of thought. But, of course 
Mr. Dell really knows this as well as I do. He 
has merely fallen back (in that mixture of fatigue 
and hurry in which all fads are made) upon some 
journalistic phrases. He cannot really think 
that men join the most fighting army upon 
earth merely to find rest. It is on a par with 
the old Protestant fiction that monks decided to 
be ascetic because they wanted to be luxurious 
I should keep out of a monastery from exactly 
the same motives that prevent me from going 
into the mountains to shoot bears. I am not 
active enough for a monastery.—The Church 
Socialist. 


DILECTUS ET ANIMA 


Tune moestus, oneratus, 

Tibi gravis es? ‘ 

Veni, dicit Quidam, dono 
Requiem 


Quomodo cognoscam [lum 
Dux si mihi sit ? 
Ecce manus, pedes, latus, 
Vulnera 


Estne diadema regis 
E1us capiti? 
Habet vere. sed de spinis 
Plectitur 


Ilum inventum sequens quaenano 
Merces dabitur ? 
Labor frequens, dies tristes, 
Lachrymae. 


Adhaerenti semper [hi 
Quid novissimi ? 
Labor, dolor, et lordanis 
Transiti. 


Accipi desideranti 
Recusabit Se ? 
En, peribunt prius terra et 
Omnia. 


Omnibus peractis, latis, 
Benedicet me? 
Dicunt Angeli, Sanctique, 
Etiam. 
Francis W. Gray, Litt. Doc. 
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FRESH STUDIES IN ANGLICAN CHURCH 
HISTORY. 
By Rev. Artuur E. WuatHam 
Tue True Story or Witrrip’s APPEALS TO Rome 
Ce mcluded. 

In A. D. 702, the new Archbishop, Brihtwald, sum- 
moned a general synod at Easterfield to consider Wil- 
frid’s case. Bishop Browne (ib. p. 191), tells us: 
“This great council was held spontaneously, by the act 
of the English Church; not even Eddi suggests that it 
was held in any recognition of any external suggestion.” 
Wakeman (ib. p. 45) says that Aldfrith, at the insti- 
gation of Archbishop Brihtwald, who had succeeded 
Theodore, summoned a conference at [Easterfield.” 
On the other hand, Dr. Hunt (ib. p. 161) tells us that 
Wilfrid ‘‘sent an appeal to Pope Sergius, and probably 
in consequence of some Papal remonstrance Aldfrith in 
702, summoned a council of the whole Church at Eas- 
terfield.” This indeed was most likely the moving 
cause of the summoning of this council, to which Wil- 
frid came with a safe conduct. During the course of 
the proceedings he was asked whether he would give 
his ‘‘submission to canons and orders made under the 
late Archbishop Theodorus. To this he replied that 
he was ready to acquiesce in any determination canon- 
ically settled” (Collier, ib. p. 272). Dr Hunt puts it 
(tb. p. 161), “‘He was required to give his assent to the 
decrees of Theodore, and answered that he would do so 
according to the rule of the canons. This reservation 
rendered his assent nugatory, for it meant that he would 
not surrender his claim which had been approved by 
Rome." Bishop Browne explains Wilfrid's reply as 
indicating a desige on Wilfrid's part that all provisions 
made since he was sole bishop of Northumbria should 
be set aside, thus nullifying all Theodore's acts for the 
subdividing of the great Northern bishopric (tb. p. 188). 
Now I do not believe that this is the real meaning of 
Wilfrid's reply. It seems to me from his admitted 
willingness before the Papal court to have his diocese 
divided if the council thought fit, only to let him choose 
fellow-bishops agreeable to himself, that what he alone 
objected to was the manner in which Theodore had 
cantoned his diocese, putting into it men of a school of 
thought whom Wilfrid looked upon as dangerous to 
the principles of the Catholic Church (Browne, 1b. p 
148; cf.) Theaccuracy of this view is to be found in the 
Papal judgment which provided that while Wilfrid 
was to be restored to his see, Theodore was to ordain 
as his helpers such men as would be agreeable to him 
to work with, Wilfrid selecting them (Browne, th. p 
149). 

I believe with Collier that the design of this council 
was to get Wilfrid to resign all pretentions to episcopal 
jurisdiction in Northumbria. They wanted to expel 
him without the odium therefrom falling upon the 





273 


King (th. p. 272). I do not understand this remark of 
Collier's that the council wished to protect the King 
from the odium of expelling Wilfrid. He further adds 
that “the synod was prepossessed on the king's side” 
(ib. p. 273), meaning evidently that Aldfrith was de- 
termined to lessen Wilfrid's intluence in Northumbria, 
if not to destroy it, in which effort he was seconded by 
his council. Now the opposition of the council to Wil- 
frid can easily be explained by the hostility of the king, 
since it was not merely their object to court his favor 
by supporting him in his wishes, but there was a large 
element amongst them which desired the same end. 
But how are we t 


» account for the King’s hostility? 
It seems to me that this is easily explained when we 
bear in mind that Aldtrith and Wilfrid were the respec- 
tive champions for the then two opposing ecclesiastical 
institutions existing in Northumbria, the Roman and 
the Celtic. Aldfrith was a natural son of Oswy, and 
his half brother, Ecyfrid, had desired to make him a 
bishop in order to exclude him from the succession. He 
refused, and went into exile amongst the Scots, by 
whom he was educated, and from whom he imbibed 
the strong Celtic feeling of opposition to Roman domi- 
nance. He was well versed in the Scriptures and in 
learning of all kinds. He was not only the wise scholar 
king of Northumbria, but the first scholar King of the 
English 
can understand, 
as well as this strong Celtic party in Northumbria, it 
was not desired to put any possible blame resulting 
from Wilfrid's treatment upon the shoulders of such a 
King. That this strong Roman 
feeling did exist at this time, is evidenced by the fact 
already mentioned that in A. D. 701, a Northurnbrnian 
granted at that time 
by Pope Sergius to the monastery of Wearmouth 
THE SENTENCE OP THE COUNCIL 


a patron of Churchmen and of learning. We 
therefore, that .with a strong Roman 


wise and beloved 


council confirmed the privilege 


Upon Wilfrid's reply that he would obey Theodore’s 
decrees according to the canons, his opponents said 
straight out that they would strip him of everything 
except his monastery of Ripon to which he was to retire 
and remain there degraded from exercising any episco- 
pal function 
first agreed to by the Archbishop and the King, was 
that he should lose everything (Collier, th. p. 272; Hunt 
tb. 162) 


This was their final sentence, though the 


while on the other hand they are represented 
as saying that ‘this was ruthless’ (Browne, th. p 194), 
so that by their influence the final sentence as stated 
was agreed to. “Thus hard pressed” (Browne, th. p 
195) Wilfrid replied ‘‘to this monstrous charge’ ( Hunt, 
ib. p. 162), by finally appealing to the Apostolic See. at 
which “both king and archbishop declared that he had 
made his offence worse by choosing to be judged by 
Romans rather than by them” (1h). “Papal Supre- 
macy in England at this time is all nonsense,” says 
Bishop Browne (ib. p. 195). But here again is one of 
those strange exaggerations and misrepresentations so 
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frequently met with in Anglican Church histories 
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This however, is not all, for it is at this point that the | 


Bishop endeavours to show that Wilfrid was condemned 


not for the manner in which he had appealed to Rome, | 


but for appealing to a foreign court. 
sentence of condemnation by Archbishop Brihtwald 
and King Aldfrid, he says, ‘I regard it as completely 
settling the question so unhistorically raised as to the 
reason of Wilfrid’s punishment by Ecgfrid and his 
Witan. Aldfrith spoke up as sturdily as Ecgfrid did. 
The power of the King and his council was supreme in 
England” (1b. p. 196). 

It will be remembered that when some time back I 


Referring to this | 


referred to this matter, I said that it could only be set- | 
tled by understanding the difference of opinion existing | 


between the court of Ecgfrid and that of Aldfrith 
touching Papal Supremacy. I subsequently produced 
evidence showing that while the Roman party in North- 
umbria in 678 was so strong that even there Papal 
Supremacy was generally conceded. yet the domestic 
affairs of the king had so imbittered him against Wil- 
frid, the champion of Rome, that the Celtic party was 
enabled by taking advantage of this to imprison and 
then exile Wilfrid, and, under the circumstances, to 
have the Pope's bull treated with contempt. 

When, Aldfrith succeeded Ecgfrid, a sovereign ot 
rotally different opinion regarding Papal Supremacy 
feigned in Northumbria, but one equally hostile to Wil- 
trid. The reason for this hostility has been already 
shown. Aldfrith, as I have said, was the Celtic cham- 
pion against Roman aggression, so that the more Wil- 
frid looked to Rome for interference in English affairs, 
the more Aldfrith resented it. This is the real reason 
why he expressed himself as he did when Wilfrid 
threatened for the second time to appeal to Rome. 
This expression, however, did not represent, as Bishop 
Browne and his followers would have us believe, 
all England, national opinion regarding Papal Suprem- 
acy, but merely a view then widely entertained in 
Northumbria owing largely to the influence of the King 
himself. The power of Aldfrith and his council was 
supreme not in all England, but merely in Northum- 
a strong Roman feeling prevailed for 
recognizing Papal Supremacy. When we look beyond 
Northumbria, we find Etheldred of Mercia refusing to 
be associated with the Archbishop and the Northum- 
brian King in their view of Roman jurisdiction, plainly 
stating that he would be governed only by Papal de- 
cision. That the Archbishop shared in Aldfrith’s view 
of Wilfrid's appeal, is, I confess, surprising, yet he 
readily altered his opinion into agreement with that of 
Etheldred as soon as Wilfrid returned from Rome, with 
a Papal decision inhisfavor. Aldfrith, however, would 
not change his mind, but dying soon after, on his death 
bed solemnly charged his successor to be reconciled to 
Wilfrid. Accordingly in the same year, 705, a council 


an 


bria, where even 


was held on the banks of the river Nid, and here a com- 








promise was entered into. Wilfrid received the bis- 
hopric of Hexham, with the monastery of Ripon, and 
lived at peace till his death in 709. 

THE SUMMING UP. 

That his appeals resulted in obtaining for him much 
less in jurisdiction and revenues than he had before he 
invoked the help of the Pope, i.e., from 669 to 678, is 
true enough (Browne, tb. p. 226), but that ‘From the 
moment of his invoking that help down to the last 
moment of his life he never recovered his position” 
(tb), is not true. Nor is it a fair representation to say 
that, “His appeals to Rome ended in the loss of the 
dignified position, which had been left him by Theo- 
dore, of bishop of the rich and ancient Church of York" 
(Hunt, ib. p. 164). Dr 
“William of Malmesbury” (Bohn Library), in a note, p. 
52, says, ‘Elected bishop of York A. D. 644, he was ex 
pelled in 678. He was recalled to Northumbria in 
687, and again expelled 692. He died in A. D. 709, 
having been reinstated by the Pope.’’ Now, which 
representation is the more correct? Let us see. 

Robbed, degraded, exiled, Wilfrid yet returned to 
Northumbria, obtaining the bishopric of Hexham, create 
ed out of the best abbey in Diera; together with his 
beloved monastery of Ripon, the best abbey in Bernicia. 
By whose aid did he recover even so much of his former 
vast bishopric of all Northumbria? By the willing 
action of Northumbrians, clerical and lay? Of a large 
number doubtless, but not of the ruling authorities. 
Pressure had to be brought to bear, and this pressure 
came from Rome, through which Wilfrid again became 
a Northumbrian bishop possessed of large revenues 
and extensive jurisdiction, dying in peace in 709 
(Bede V.19). These are the facts in the case, and they 
speak for themselves. 


Giles, in his translation of 


THE FRANCISCANS' SEVENTH CENTENARY, 





The Franciscan Order is celebrating its seventh cen- 
tenary this year. We would direct the philosophic 
attention of Mr Joseph McCabe, now a Protestant 
pamphleteer, but at one time a member of the Order, 
to the vitality which is abundantly evidenced in the 
celebration both in the United Kingdom and abroad 
No sign of decay is visible in this venerable Order at 
the end of its 700th year. It seems, on the contrary, 
to be as vigorous as ever. Its work in the East End 
of London, which, being near, is so well known to us, 
would be a sufficient proof of its vigour did we know 
nothing else of its present-day work. But Stratford 
and Forest Gate are only in keeping with the general 
results wherever the Fathers of the great Order settle 
down amidst the haunts of men-—-an awkward fact for 
those who seek to prove the ‘decay of the Church of 
Rome.” 
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EDITOR'S MAIL BAG. 
SOME OBSTACLES TO ANGLO-ROMAN UNION. 
To the Editor of The Lamp: 

The strongest obstacle to an Anglo-Roman union, is 
perhaps, the hereditary, protestant heart. This has been 
derived to us through three centuries, and has been as- 
siduously nourished through a systematic propaganda 
of calumny and slander, and misrepresentation of Rom- 
an doctrine. And the protestant heart, thus developed, 
is a fixed heart of unbelief, ready to resist every evidence 
which makes for truth. Nothing but the grace of God 
can ultimately overcome it. Brownson, who knew 
them so thoroughly, warns us not to be deceived into 
the belief that Protestants love the truth in doctrine, 
and would gladly enter the Catholic Church if they 
knew it to be the Kingdom of God 

Another obstacle is theological ignorance. In truth 
it must be admitted that a systematic body of theologi 
cal science is unknown outside the Church of Rome. 
There is much scrap-gathering and crumb-picking in 
theology, but as a systematic body of science, it does 
not exist even in the Anglican Communion to this 
hour. Dr. Mortimer tells us that his Eucharistic Sac- 
rifice, with the exception of a small pamphlet or two, 
was the first treatise possessed by the Anglican body on 
the subject, and few would regard that as a scientific 
treatise. For more than a century Calvin's Institutes 
were the text-books in England, and worthless contro- 
versial tracts such as Lesley'’s Case Stated Between the 
Church of Rome and the Church of England, did duty in 
the Divinity School of the Dublin University. Even 
in this year of grace 1909, that profound volume, Prot- 
estantism in the Prayer Book, is serving the kingdom of 
Protestant lies in colleges here in Canada. Nor is the 
want of a scientific theological cursus yet supplied 
though an attempt is being made in Chicago to do so, by 
the Rev. Dr. Hall. For that reason perhaps we have 
so many theologies thrusting themselves in where angels 
fear to tread. Examples are never wanting. 

But the strangest piece of writing, I have seen for 
some time, appears in The Living Church (Sept. 4, 1909) 
under the title, The Romeward Bent. The writer dubsit 
an essay and his philosophy is evidently of his own 
creation. ‘‘Numbers,”’ he tells us “are of the essence 
of true Catholicity;’ and therefore, “a crowd is what 
the people want. Crowds attract crowds.” Give the 
English peasant when he comes to America, a crowded 
building and he will hold to his own historic Church 
This, one would think, is complimentary neither to his 
religious convictions, nor to the Church which trained 
him. And it is little wonder that it should be so, for 
only last Sunday a neighbouring priest of mine omitted 
the evening service altogether because there came out 
through the rain, “only the truly devout,” and they 
were not a crowd. Two or three had gathered together 
in His name, but that was not enough. Rome has the 
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crowd, and this, the writer thinks, is the secret of her 
success . 

The writer has told us what is of the essence of true 
Catholicity, and he will now tell us what is of the 
essence of human nature It is, ‘that if one keeps re- 
peating to himself over and over. a certain claim, he 
will ultimately come to believe in it himself, as an in- 
fallible truth, and if he repeats it often enough in public 
with unwavering faith, others will accept it. in spite 
of the scoffing few.'’ Now this new philosophy has 
solved some problems for me which have hitherto baf- 
fled solution. For instance, how it was that Anglican 
bishops and others could not discriminate between a 
tax, and a Catholic doctrine. Revolt against Curial 
taxation they interpret as rebellion against Papal 
Supremacy in doctrine. The confusion once created 
and persistently maintained has produced its natural 
result, viz. “unwavering faith” in the propagator, and 
acceptance on the part of the multitude. This philoso- 
phy accounts for Anglican parsons still delivering lec- 
tures in which they tell us that St. Peter was never in 
Rome, and that St. Patrick was an Irish Protestant Saint, 
who would not recognize the Roman Mass of today, 
but would take his place in some Protestant Armagh 
temple, offering twelve o'clock matins in surplice and 
black stole. This philosophy accounts for how it is we 
have what the Church Times admits, viz., a Protestant 
people, and a Catholic hierarchy, how we started out 
with the Catholic doctrine of the Mass and ended by 
calling it names, and tearing down all the altars in the 
land with the approval of Crammer and Ridley and 
Company. It accounts for the two religions of the 
Church of England admitted by Lord Halifax, and for 
that system of doctrine so fondly cherished amongst us, 
which embraces a series of propositions absolutely in- 
compatible one. with another, yet all believed to be 
true, and divinely revealed, and provable from sacred 
scripture. But perhaps after all, it is not, Rome that 
“never argues’, but these historical jokers, who simply 
assert and keep on asserting, and ‘‘the oft repeated as- 
sertion is more telling in the long run than intelligent 
appeal or elaborate argument.’ I would say in the 
words of M. Thiers: ‘‘Catholicism may hinder thought 
it may be true, but it can only hinder it in those who 
were not made for accurate thinking.” 

But Rome's peculiar interpretation of history 1s a 
popular attractive feature of the Roman Church, says 
Mr. Sheerin. And this is illustrated by telling us that 
Henry VIII is popularly understood to be the founder 
of the Church of England. If by founding the present 
Church of England is meant that Henry VIII, by aid 
of his Parliament, money, laws and soldiers forced a 
new pope upon the people and clergy against their will, 
there can be no doubt that this historic fact will contin- 
ue to be “accepted by practically all our fellow Chris- 
tians"’ for they cannot annihilate facts. But as Pro- 
fessor Pollard in his Constitutional History truly say 
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“Never did Henry VIII, or Charles I, or James II aim 
such blows at English liberties as the men who con- 
trolled the fate of the Reformation in the latter days of 
Edward VI." They were a “‘ring of swindlers who ex- 
ploited Protestantism in their own interests,” says the 
Athenaeum. ‘What I want to be allowed to hold,” 
says Lord Chief Justice Coleridge, ‘‘is, that the Refor- 
mation and the Reformers (Ridley excepted) were 
wicked or dishonest, and yet that our Church is the 
true Catholic one in the land I most thor- 
oughly believe the former I wish I could on 
grounds of argument as well as of feeling believe the 
latter.” 

“But the Church of Rome does not hesitate to believe 
in and to practice miracles. She thus appeals to the 
common need of healing.’’ I answer, first, in the words 
of De Maistre: “There is no Catholic dogma which 
has not its root in the inmost depth of human nature, 
and consequently in a universal conviction, distorted 
here and there, it is true, but nevertheless, in its origin, 
common to the people of every age and time.” | 
answer, second, in the words of Newman: ‘We affirm 
that the Supreme Being has wrought miracles on earth 
since the time of the Apostles. Protestants deny it. 
Why do we affirm? Why do they deny? We affirm 
it on a First Principle; they deny it on a First Principle. 
And on either side the First Principle is made to be 
decisive of the question Their First Princi- 
ple or presumption against our miracles, is, ‘What God 
did once, He is not likely to do again.’ While our First 
Principle, or presumption for our miracles is this: ‘What 
God did once He is likely todo again’ . . . Mir 
acles are not only not unlikely, they are positively 
likely, and for this simple reason, because for the most 
part when God begins, He goes on. We conceive that 
when He first did a miracle He began a series: what He 
commenced, He continued. What has been will be. 
Surely this is good and clear reasoning . . . If 
the Divine Being does a thing once, He is, judging by 
human reason, likely to do it again. This surely, is 
common sense.’ Ah, not so, says Mr. Sheerin. ‘‘Poor 
Newman surrendered to this claim. But may we not 
venture to say that this is hardly the highest type of 
mind."’ But Mr. Sheerin makes ample amends by the 
following quotation from Frederick Harrison: ‘In the 
maelstrom of ever revolving change and movement, 
wherein modern society makes its primary boast, the 
See of Rome does seem to many minds, the one stable 
point, the only solid rock in the surge of waters. The 
strength of Rome lies in its immutable fixity in that 
which it regards as fundamental.” 

And now, Mr. Editor, I part company for the present 


with this “‘essay,"’ its empty superficialities, and base | 


insinuations, only venturing to tender to the writer the 
advice of the Apostle: Brethren, be not children in 
mind: howbett in malice be ye babes, but in mind be men. 
(I Cor. xiv. 20.) E. P. H 


THE POPE, THE CURIA AND MODERNISM. 
To the Editor of The Lamp: 

I am sure that one of the chief hindrances in the path 
of reunion is the mingled fear and dislike with which the 
generality of us Anglicans—even of the “‘advanced""— 
regard the Roman Curia. The fact is patent, and has 
been made particularly evident by the attitude of the 
great majority of Anglican critics towards the action of 
Rome in her method of condemning the Modernists and 
in the matter of the late Father Tyrrell's burial. In 
the latter case the action of the Roman authorities has 
been explained and fully vindicated in a most admir- 
able letter in ‘The Times’ from “A Catholic Layman.” 
With your permission, I would like, as an Anglican, to 
say something about Rome's condemnation of Modern- 
ism. I shall take it for granted that we all disavow 
Modernism, but I am well aware that considerable 
uneasiness exists among us about Rome's manner of 
showing her disapproval. I remember one of the best 
known of our theologians telling me that while he 
detested Modernism he also regarded the manner of its 
condemnation as un-Christian and unfair and cruel. 

Now, am I wrong in saying that a great deal of this 
disapproval of Rome's action may be put down to the 
atmosphere of unbridled license in which all Anglicans 
are living? Even to the most ‘‘advanced”’ of us, who 
are always lamenting our lack of discipline, Authority 
is little more than theoretical, so that the realization 
of an actual instance of its working comes as quite a 
shock. Besides, we read with complacency in history 
books of the repudiation of old-time heresies and of the 
excommunication of the heretics, but when Englishmen 
of our own generation—men whose former writings 
received the approval of Authority and which we our- 
selves read with pleasure and, we hope, profit—are de- 
nounced by the Holy See, we are almost scandalized 
to find that Authority is as real a thing to-day as it was 
a thousand years ago! 

Father Sydney Smith, S. J., has remarked, “Of our 
many critics who take scandal at the Encyclical on 
Modernism, there are probably few who have troubled 
to read it, and fewer still who, having read it, have suc- 
ceeded in understanding it. The mass of them have 
been content to assume that anything coming from the 
Pope and bearing the character of prohibition must 
needs be bad—since it is their cherished maxim that 
every prohibition of men’s opinions is for those who 
heed it an obstruction in the pathway of truth Per- 
haps, if they would reflect, it might strike them as sig- 
nificant that, in religious communions at all events, 
wherever a free and unchecked latitude of belief is 
allowed, the ultimate consequence is an undermining 
of religious belief altogether When any doc- 


| trinal controversy arises between (Rome) and a section 


of her children, those who conceive themselves entitled 
to judge between her and them should at least keep 
distinct in their minds these two questions, Is the sys- 
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tem she condemns Catholic? Isit true? If under the 
guidance of thier own lights they conclude that it is 
true, it is to be expected that they will range themselves 
on the side of the condemned. Still, unless they can 
conclude also that there is no incompatibility, but only 
the relation of logical development, between the tradi- 
tional Catholic doctrines and those which have been 
prescribed, they ought obviously to range themselves 
on the Pope's side, so far as to acknowledge that he 
has only acted as a Pope must act, if he be faithful to 
his trust" 

I shall now quote from Father Lebreton's ‘The En- 
cyclical and Modernist Theology:—‘‘It is important to 
make clear an ambiguity which Modernists find it to 
their purpose to create. In the manifesto published 
by them in Italy (‘Jl programma det modernists’’) 
they put themselves forward as the champions of 
science, independent of every philosophical system, 
ledito the conclusions they defend by mere anxiety for 
scientific truth. According to them (p. 21), Modern- 
ism is the only method of criticism. Then, in the ex- 
position of their tenets they are careful to place in the 
first rank critical opinions which many Catholics hold 
as well So unfair an interpretation of the 
pontifical document as this implies cannot be tolerated 
Men on one side or the other, be they enemies or friends, 
must not be led to believe that all sincere historical 
research and exegesis are henceforth condemned by. the 
Pope.’ Father J. Rickaby, S. J., says, “The Catholic 
faith is a bar to one sort of historical inquiry, not to 
another. It bars the inqu’ry of dowht not the inquiry 
of erudition. Creed and commandments for us are 
settled once for all Strong in our faith, we 
are not afraid of provable facts. There is no class of 
facts that we could wish to burke, or leave untouched 
like a dangerous explosive No, it is not the 
facts of our opponents that we resent, but the conclu- 
sions that they draw beyond the evidence of fact — 
their taking of the plausible hypothesis for the only 
possible explanation of the facts (The Modernist.) 

Even by those who deny that they are Modernists 
Rome has been called uncharitable because Modern- 
ists have been suspended —in some cases, excommuni- 
cated. As Father Lebreton puts it, ‘‘She has been de- 
nounced as intolerant because the decree of the Holy 
Office and the Encyclical itself have both bidden sup- 
porters of Modernist doctrines to be removed from 
professorships and the exercise of sacred orders; and 
those who make this protest imagine they are advocat- 
ing sincerity. The authors of the Programma have 
gone so far as to compare the Holy Father to Julian the 
Apostate, banishing Christian teachers from the schools 
(p. 128). They would do well to reflect and ask them- 
selves whether this kind of equivocal expression sav- 
ours of sincerity. Every one is aware that among the 
Modernists are men who reject the virgin conception of 
Christ and His resurrection, some even His divinity 
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| rightly and strictly understood; and yet these men 
| 
would have us let them come forward as ministers of 


the Church and recite in an official capacity her sym- 


| bol: Deum de Deo, Lumen de lumine, Deum verum de Deo 
| vero 


Et incarnatus est de Spiritu Sancto ex 
Et resurrextt tertia die, se- 
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commit to them the charge of teaching and interpreting 
the same to the faithful! Let us also bear in mind that 
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been trained in ecclesiastical terminology——are not 
stronger that the condemnation launched by our Lord 
Himself against “him that believeth not.’ If then, 
the action of Pope and Curia in this matter be such as 
to call for praise and not for rebuke, is it not extremely 
probable that calm and dispassionate investigation of 

. the cases would show that we Anglicans are far too 
much inclined to make a bogey of the Curia? 

Of course, no one claims that every act of all Popes 
and the Curia has been wise in itself, or when wise, 
carried out wisely; that would be to claim for Rome 
an infallibility which no one has yet claimed for her. 
We know that the Curia is not perfection to-day, we 
know that it, as well as the Roman Catholic Church at 
large, feels the lack of a larger admixture of the Anglo- 
Saxon element—Cardinal Newman himself said so. 
And when the Catholic-minded section of the Anglican 
body once more submits to the Holy See, the Curia 
will be all the better for it. As the Rev. Spencer Jones 
says, in “Rome and Reunion,” ‘two and two make 
four, not two; and if you add the Anglo-Saxon race 
to the Holy See, the result will be, not the Holy See 
merely, but England as well as the Holy See; for no 
one will suppose that a larger infusion of the Anglo- 
Saxon race would have no influence upon the govern- 
ment of the Church.” 

Yours affectionately in D.N.O., 
J. P. Vacentin. 
6 Highview Road, W. Ealing, London. 


THE RELIGION OF THE FUTURE 
To the Editor of The Lamp: 

Mr. Eliot when he spoke of a future religion would 
have been perfectly correct if he had added, that the 
Catholic Religion will be the one by irresistible logic. 

All who stop to reflect on the signs of the times can 
easily see the two points towards which the American 
people are drifting. One line leads towards the Cath- 
olic Church, the other is towards Agnosticism. But 
as a nation we have too much practical common sense 
to remain in such a state of mind. We will soon see 
that a nation without Christ would lead to despotism 
and anarchy. To save ourselves spiritually and tem- 
porally we will instinctively turn toward that Church 
which has been the civilizer and preserver of nations. 

Protestantism has run its course asa teaching Church 
and dispenser of God’s grace. For this we should 
praise God, the Father of us all, who is removing the 
obstacles which prevented the coming of his Kingdom. 
May all well meaning souls assist God toward a speedy 
realization of Our Lord’s Prayer, Ut omnes unum sint. 

RayMOND VERNIMONT. 
Church of the Immaculate Conception, Denton, Texas. 


POPE EUGENIUS AND ARMENIAN ORDERS. 
To the Editor of The Lamp: 
Permit me to contribute something to the recent 
discussion in your correspondence column as to whether 





the decree of Pope Eugenius furnishes any argument 
at all in support of the contention that the Bull con- 
demning Anglican orders may at some future date be 


revoked. I maintain that it does not, and that it is 
absolutely irrelevant to that contention. And for this 
reason. 


Pope Eugenius in his decree made no pronouncement 
as regards what is absolutely necessary to the adminis- 
tration of the sacraments. He did not define the essen- 
tial matter of the Sacrament of Orders without which it 
is not valid. He was merely instructing Armenians 
in the practices of the Latin rite to which the latter 
expressed a desire to be aggregated. [| give below my 
grounds for this view which have been taken from 
“Tekel” by the late Father Rivington. 

(1) The decree was issued with the approbation of 
the famous Reunion Council of Florence. Throughout 
that Council the Orders of the Greeks had been taken 
for valid although they had no such rite as the delivery 
of the instruments; 

(2) The Armenians themselves were not required to 
be reordained conditionally or unconditionally. 

Finally, with your leave, I will allow myself two 
quotations both from Anglican writers: 

“Pope Eugenius’ Decretum ad Armenos was addressed 
not to the West but to the Armenians, and its purpose 
was to instruct the Armenians in the doctrines and 
practices of the Roman Church.”—F. W. Fuller 

“In or after the Council of Florence, this rite was first 
brought into the canon by the Pope and enjoined to be 
used in the Roman Church. It was not decreed to be 
an essential part of ordination or that no Priesthood 
was good and valid without it.” —Bishop Cosin. 

A READER OP THE Lamp. 
Sinla Hills, India. 
Sept. 16, 1909 


A thought-provoking theme is that of the Rev. Dr 
John A. Ryan, “The Church and the Workingman.” 
In the writer's opinion the defection of large numbers 
from the Church in various European countries would 
have been very much smaller, “had the clergy, bishops 
and priests, realized the significance, extent and vitality 
of modern democracy, economic and political, and if 
they had done their best to permeate it with the 
Christian principles of social justice.” 

While he emphasizes the fact that the mission of the 
Church is primarily to prepare her children for eternity, 
he shows the urgent need for both social teaching and 
social works by our American clergy. “Unless the 
clergy shall be able and willing to understand, appre- 
ciate, and sympathetically direct the aspirations of 
economic democracy, it will inevitably become more 
and more unchristian, and pervert all too rapidly a 
larger and larger proportion of our Catholic popula- 
tion.” — America. 











